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In Montgomery, Alabama, interstate highways were designed and developed to 
decimate African-American social institutions and communities whose members were 
prominent participants in the Civil Rights Movement of the 1950s and 1960s.  The 
sequence of events contributed to the social, political, and economic marginalization of 
the residents of Washington Park, which includes members of Grace Missionary Baptist 
Church.  Individual, familial, and communal progress has been hindered by the 
oppressive actions of power wielders, including federal, state, and local government 
officials.  The longstanding distress has caused negative shifts to occur in the value 
systems of many families; and assistance from external sources has not led to widespread 
reductions in the community’s marginalization.  The circumstances create an ideal 
opportunity for parents to emerge as internal facilitators in the restoration of families and 
other social institutions relevant to the sustainability of Washington Park.   
This publication is a detailed plan for the design and development of the 
Parenting Institute as a grassroots family strengthening organization, which will place 
emphasis on the enlightenment, education, and empowerment of parents as the most 
influential leaders of the community.  Enhancements in parenting practices will assist in 
the strengthening of people as the most important components of social, political, and 
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economic institutions.  This will lead to a reduction in the marginalization of the target 
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Background:  The Crafting of Conflict, Confusion, and Chaos 
 
For approximately one hundred and forty-four years, from the early 18th century 
to the late nineteenth century, slaves were brought directly from the Continent of Africa 
to the State of Alabama.1  During that period of time, slavery in the United States of 
America was atrocious to say the least.  Among the immeasurably negative effects of that 
horrific period in Alabama history, black indigenous people of Africa were separated 
from their homelands, families, languages, customs, rituals, traditions, and religious 
practices.  There were even attempts to separate them from their inalienable rights to 
exist as humans.2   
To perpetuate the immoral institution of slavery and its dehumanizing effects, it 
was illegal in Montgomery, Alabama for bound people from Africa to enter into 
marriage, learn how to read and write and study the sciences and mathematics.3  The 
general coherence and unity of African-American families were desolated by the 
indiscriminate selling of familial members away from each other.4  African-American 
                                                          
 1 “Using Primary Sources in the Classroom: Slavery Unit Lesson 1: Slave Code of 
1833,” Alabama Department of Archives and History, March 4, 2010, accessed April 14, 2018, 
http://www.archives.alabama.gov/teacher/slavery/slave1.html. 
 
 2 Delia Garlic, “Dem Days Wuz Hell,” Alabama Department of Archives and History, 
accessed April 14, 2018, http://www.archives.alabama.gov/teacher/slavery/lesson2/doc5.html. 
 
 3 Ibid. 
 






men were forced to mate with different women in the production of humans to be bought 
and sold like property.  Family structure and stability were discouraged and disallowed.5 
Even at the most diminutive level the organization of slaves for any form of self-
improvement was forbidden.  There was widespread promotion of instability and 
confusion within their families and other social groups.6  It was unlawful for slaves to 
organize, and therefore, there were very few progressive leaders among the early African-
American captives.  These measures were taken to quell any attempts at insurrection or 
rebellion.7                                
At the conclusion of antebellum slavery in the late nineteenth century, African-
Americans continued to experience personal and institutional racism, which further 
decimated the cohesiveness of black families.  Having been considered animals, 
liberating change was extremely slow for former slaves.  Most were not afforded the right 
to vote.  There was also widespread racial discrimination in every facet of life.  This 
period in American history saw the establishment of peonage and the enactment of Jim 
Crow laws in much of the Southern portion of the United States.  These heinous 
institutions contributed to the continued erosion of the black family.8     
                                                          
 5 Garlic, “Dem Days Wuz Hell.”     
 
 6 Mingo White, “From Carolina to Alabama: Letter from Mingo White, July 20, 1858,” 
Alabama Department of Archives and History, accessed April 14, 2018, 
http://www.archives.alabama.gov/teacher/slavery/lesson2/doc1.html. 
 
 7 June Purcell Guild, Black Laws of Virginia (The Plains, VA: Afro-American 
Historical Association of Fauquier County, 1995), 71.  
 
 8 The term family represents a unique group of individuals who may or may not be 





As the Civil War ended on April 9, 1865, southern slaveholders were contriving 
equally atrocious schemes to replace the institution of slavery.9  Not only did the south 
lose hundreds of thousands of men, women, and children in the war, but with the 
destruction of vast numbers of farms, crops, and livestock, southerners feared the 
economic loss of freeing more than 3.9 million slaves.  In an effort to rebuild the south, 
unsavory business and landowners decimated black families by systematically forcing 
thousands of black men to perform forced labor against their will, and more often than 
not, away from their families.10   
Many working age men and boys were falsely accused of crimes, arrested, taken 
from their families, and forced to work in labor camps, farms, and factories with no 
compensation.11  Such actions removed the heads of households and primary providers 
out of families and communities during a significant period in the advancement of blacks 
in the United States.  The absence of men created a void in the moral support and 
physical protection granted by their presence.  In addition, the rise of peonage and forced 
labor stripped the wealth of human resources away from black families.  Fathers and sons 
provided labor for white landowners and businessmen but they did not receive wages to 
meet the needs of their families or to infuse into their communities.  In the same way, the 
                                                          
 9 Christopher Collier and James Lincoln Collier, Reconstruction and the Rise of Jim 
Crow: 1864-1896 (Ashland, OR: Blackstone Publishing, 2012), 1. 
  
 10 Slavery by Another Name, season 1, episode 1, directed by Sam Pollard, aired 
February 12, 2012, on PBS.  
 






establishment of Jim Crow laws during the same period in time had an equally adverse 
effect on the unity of black families in the United States.   
 One of the most notable consequences of statutory racial separation on black 
families involved the development of segregation stress syndrome among African-
Americans.12  Just as with slavery and peonage, Jim Crow was enforced by the threat and 
use of terrorism against African-Americans.13  For example, many rural whites perceived 
educated African-Americans as being ruined for work in the fields.  Whites in urban 
areas believed educated blacks were extremely arrogant and haughty.14  As a result, all 
black educational institutions were poorly funded by the local, state, and federal 
governments.   
When black schools were successful despite the inadequacies of funding, whites 
often harassed the students, faculty members, and instructors and frequently burned 
school buildings to the ground.15  Segregation isolated and accentuated blacks which 
made them more prone as homogenous targets of racially motivated acts of terrorism.  
Such actions deterred blacks from seeking educational opportunities in formal institutions 
of conventional instruction and training, and therefore, limited their ability to solve 
problems for themselves and their families.  An equally detrimental effect of such 
                                                          
 12 Ruth Thompson-Miller, Joe R. Feagin, and Leslie H. Picca, Jim Crow’s Legacy: The 
Lasting Impact of Segregation (Lanham, MD: Rowman & Littlefield, 2015), 16. 
 
 13 David K. Fremon, The Jim Crow Laws and Racism (New York: Enslow, 2014), 18.  
 
 14 The Rise and Fall of Jim Crow, season 1, episode 1, “Promises Betrayed - 1865-
1896,” produced by Richard Wormser, aired October 1, 2002, on PBS.  
 






oppressive actions involved African-Americans being unable to earn wages that were 
sufficient to sustain their families.16  Therefore, the state authorized separation of people 
along racial lines had a range of traumatic effects on African-American families in the 
20th century.  In the exact same way, government sanctioned prohibitions on the voting 
rights of blacks limited their overall independence and ability to make decisions to 
safeguard their sustainability.      
Until the passage of the Voting Rights Act of 1965, African-Americans in 
Montgomery also did not enjoy the benefits of a comprehensive and unencumbered right 
to vote.17  They could not freely and fully choose effective political representation.  The 
absence of this civil right created and exacerbated a litany of other problems, which 
contributed to the further marginalization of Blacks.18   
Without having the ability to fully participate in the political process, Blacks 
could not safeguard themselves from discrimination in hiring, workplace affairs and other 
employment issues.  Legal objections and protests to unfair occupational conditions were 
rare.  Regardless of the level of skills exhibited by African-American workers, many of 
them labored in conditions that were inferior to their Caucasian counterparts.  Oftentimes, 
Blacks were forced to work long hours for lower wages.  The prevalence of such 
                                                          
 16 Wormser, The Rise and Fall of Jim Crow. 
 
 17 David J. Garrow, Protest at Selma: Martin Luther King, Jr. and the Voting Rights 
Act of 1965 (New York: Open Road, 2015). 
  
 18 The terms African-American and black are used interchangeably throughout this 






circumstances caused widespread and long term economic distress among people of color 
in Montgomery.     
African-Americans were hindered in their financial ability to afford the basic 
necessities of life including decent housing.19  To exponentially confound this problem, 
many Caucasian landowners would not sell arable land to African-Americans under any 
set of circumstances.  Having come out of slavery, former bondsmen, women and 
children had very few housing options.  They could remain as quasi-indentured servants 
on plantations in rural areas and engage in sharecropping for their former owners; or they 
could move into more urbanized areas in search of greater housing and economic 
opportunities.20  Both sets of conditions were not optimum for healthy human interactions 
and development.  Additionally, the latter courses of action forced many former slaves to 
migrate from the countryside and into cities and settle on the most undesirable lands 
available.  As a consequence, Blacks built housing settlements in and around natural and 
manmade environmental hazards such as low lying riverbanks, floodplains, railroad 
corridors, and industrial factory sites.  Naturally, the development of residential 
neighborhoods was followed by commercial and retail establishments to serve the needs 
of the racially segregated African-Americans.  Such was the case for the early African-
American settlers of the Washington Park community in Montgomery.  The area did not 
                                                          
 19 Alison L. Murphy, "Fifty Years of Challenges to the Colorline Montgomery, 
Alabama" (master’s thesis, Georgia State University, 2009), 7-8, 
https://scholarworks.gsu.edu/history_theses/37. 
 
 20 Kenneth E. Phillips, “Sharecropping and Tenant Farming in Alabama,” 
Encyclopedia of Alabama, accessed June 3, 2018, 






evolve into a place of optimal human interactions because of natural and manmade 
geographical hazards and the lack of financial resources comparable to those which were 
invested in majority Caucasian neighborhoods in the city.21  When overt social 
segregation began to unravel in mid-twentieth century America, African-Americans 
continued to find it difficult to escape the surreptitious auspices of racism.  There began 
an increase in covert racial discrimination in the private housing industry.     
Regardless of the income levels of African-American families in Montgomery, 
unscrupulous real estate developers and agents began to steer them away from premier 
neighborhoods such as Cottage Hill, Cloverdale, and Normandale, which were settled by 
Caucasians.  Such unethical professionals continued to perpetuate racial segregation and 
many Blacks from higher economic categories were forced to live among the more 
common members of their race.  They settled in Washington Park and the community 
experienced economic growth.  However, unfair Caucasian merchants located along 
Mobile and Terminal Roads and monopolized the provision of goods and services to 
local residents.  Almost every interaction of the races was to the benefit of Caucasians 
and at the dismay of the African-American residents of Washington Park.  While 
African-American Montgomerians were being marginalized in every facet of life, there 
began the design, development, and implementation of public policies to replace slavery 
and indentured servitude with the expansion of the prison industry.22  Throughout the Jim 
Crow era, the selective enforcement of nonviolent crimes such as trespassing, loitering 
                                                          
 21 Murphy, "Fifty Years of Challenges.” 
  






and vagrancy was heightened to incarcerate African-Americans, many of whom were 
landless.23  Although people of color countered with socio-political and economic 
progress during the Civil Rights Movement of the 1950s and 1960s and the Black Power 
Movement of the 1960s and early 1970s, there were continuations of racialized methods 
of disenfranchisement.24  During that period, the Alabama Department of Transportation, 
in conjunction with the Federal Highway Administration, exercised the power of eminent 
domain and acquired the land and buildings owned by Azel Baptist Church to construct 
portions of U. S. Interstate Highways 65 and 85 in Montgomery. 
It was during the tenure of Sam Engelhardt as Director of the Alabama 
Department of Transportation that the interstate highways were designed and developed 
to intentionally destroy African-American communities and places of worship, whose 
members and residents were prominent participants in the Civil Rights Movement in 
Montgomery.25  Engelhardt was a lifelong Alabama politician and widely known 
segregationist who was also a member of the White Citizens’ Council of Alabama, which 
was a hate group.26  Despite petitions made by residents of the area to President John F. 
Kennedy, Alabama Governor George Patterson supported Engelhardt’s contemptable 
                                                          
 23 Fremon, Jim Crow Laws and Racism, 11. 
 
 24 Carol Anderson, One Person, No Vote: How Voter Suppression is Destroying Our 
Democracy (New York: Bloomsbury, 2018), 1-43. 
 
 25 Raymond A. Mohl, “The Interstates and the Cities: Highways, Housing, and the 
Freeway Revolt,” Poverty and Race Research Council Report (2002): 23, 
https://www.prrac.org/pdf/mohl.pdf. 
 






plans for the interstates.27  The leaders of Alabama had a long history of defiance of the 
federal government in regards to race relations.  Consistent with that, Patterson said, “We 
got word that somebody in the White House was dissatisfied because the highway 
location would disrupt some of their Negro friends.”28  The governor underscored his 
position by saying, “we’re going ahead with the highway whether the White House wants 
it or not.”29  The construction of the interstate highways in Montgomery proceeded and 
many of the churches, businesses, and the homes of successful African-American 
religious and civic leaders were demolished.30  Although the commercial district within 
Washington Park had developed into a thriving regional destination, construction of the 
interstate highways divided and devastated the entire area.  At the time, Orum Street was 
immediately northwest of Washington Park and included the sanctuary of Azel Baptist 
Church.31  The street was partially demolished and the church was completely razed to 
make way for I-65.32  The congregation was forced to disband as a direct result of the 
government’s destructive reaction to the Civil Rights Movement.33     
                                                          
 27 “Sam Engelhardt’s Tasks Ahead,” Alabama Journal, editorial, January 21, 1959. 
  
 28 “Denial Issued by White House on Road Deal,” Florence Times, October 25, 1961.  
 
 29 “Governor Raps Road Politics: Threatens to Abandon Project,” Birmingham Post-
Herald, October 25, 1961. 
 
 30 Andrew J. Yawn, “Cleaved by Concrete: The Legacy of Montgomery’s Interstates & 
The Neighborhoods They Destroyed,” Montgomery Advertiser, March 7, 2018. 
 
 31 Sanborn Map Company, Fire Insurance Maps: Montgomery Alabama (Teaneck, NJ: 
Chadwyck-Healey, 1953) 2:29. 
 
 32 Ibid. 
 






Many of Azel’s members continued to meet at 2200 West Jeff Davis Avenue 
under the church’s name.  Some of the former parishioners separated themselves and 
joined existing assemblies.  However, a small group from Azel met in their respective 
homes, continued to study the Holy Bible, and combined their resources.  In 1972, the 
latter group established Morgan Avenue Missionary Baptist Church immediately to the 
east of the Washington Park community.34   
At first glance, it appeared as if the members of Morgan Avenue had survived the 
deliberate disruption of their community with only a few negative 
consequences.  However, their new sanctuary was constructed on a parcel of land 
immediately adjacent to I-85.  Accordingly, more African-American families gradually 
left the area because of environmental hazards, such as exposure to noise and air 
pollution associated with the close proximity to the interstate highway.35  The courses of 
governmental action continued to have adverse social, political, economic, 
environmental, and religious effects on the overall community.36   
Consistent with the aforementioned difficulties, the government’s seizure of 
African-American owned land and homes “became a nightmare” for area 
residents.37   Many of the once thriving black businesses immediately vanished.  Other 
                                                          
 34 The cornerstone of Morgan Avenue Missionary Baptist Church displays 1972 as the 
year the church was founded.     
 
 35 Yawn, “Cleaved by Concrete.” 
 
 36 Ibid.   
 






Christian congregations, initially with nowhere to go, found themselves continually 
dividing and resettling as many different assemblies.  The large, once thriving, African-
American community and business districts in West Montgomery were disconnected, 
decimated, and devastated.38   
Surprisingly in 2009, after having experienced remarkable fluctuations in the size 
of its congregation over approximately thirty years, the membership of Morgan Avenue 
Missionary Baptist Church reached a plateau.   At the time, the assembly comprised over 
three hundred congregants.  I was one of thirteen associate ministers who served the 
church.  That same year, two other parishioners and I departed Morgan Avenue to plant 
Walnut Ridge Baptist Church in a small building at 2100 Day Street, which is on the 
northern edge of Washington Park.  Shortly thereafter, we combined with the last three 
members of the now defunct New Grace Baptist Church and formed Grace Missionary 
Baptist Church at 1401 Jordan Street.  The sanctuary is located in the center of the 
Washington Park community and was originally built in 1928 as the home of Frazier’s 
Chapel A.M.E. Church, which during the mid-20th century changed its name to Park 
Chapel A.M.E. Church.   
Presently, most of the members of Grace Missionary Baptist Church are residents 
of Washington Park or are originally from the area.  This is consistent with the 
community based nature of its history.  In the same way, the social, political, and 
                                                          






economic marginalization of the area’s residents has also been persistent throughout the 
neighborhood’s history. 
   
The Problem:  The Marginalization of Washington Park 
Many of the residents of Washington Park feel as if they have little or no control 
over their destinies.  Frequently their positives strides are thwarted by the oppressive 
actions of power wielders, including federal, state, and local government officials.  They 
experience systematic states of disadvantage.                
Although there are twelve houses of worship in Washington Park, this once 
thriving African-American community is overrun with illicit activities including 
prostitution, illegal drug sales, gambling, and the violence of street gangs.  The 
widespread problems contribute to the ongoing social, political, and economic 
marginalization of the church’s members and the area’s residents.  The community 
experiences below average household incomes, above average crime rates, low levels of 
educational attainment, and the majority of residents live below the national poverty 
level.39  Most of the major social institutions, including churches, schools, and businesses 
are ineffective, inefficient, or inequitable.       
African-American families, which comprise the most significant social institution 
in the Washington Park community have also been afflicted.  Longstanding oppression 
and distress have caused shifts to occur in the value systems of many families.  Increases 
                                                          
 39 United States Census Bureau, “Census Tract 11, Montgomery, AL,” Census 








in conflicts among family members, households, and even associates, now overshadow 
cooperation and collaboration among residents.  Trivial disagreements usually end in 
violence or death.   
As Washington Park declined socially, politically, and economically, many of the 
residents allowed their parental responsibilities to wane.  The stress and strain of 
marginalization forces some parents to delegate their child rearing duties to others in the 
neighborhood.  However, the pervasiveness of community wide hardships make it almost 
impossible for children to find recourse.   
Many children are being transformed into products of the aforementioned 
environment.  This reduces their chances of maturing into responsible and competent 
adults.  Such young people are ill equipped to make positive contributions to the 
restoration and overall wellness of their families and other life sustaining social 
institutions.  However, they are the primary human resources for these entities.  
Therefore, the social institutions are less effective than they would be otherwise at 
contributing to the sustainability of individuals and the community.   
In addition, in 1969, 67% of the black children in Washington Park lived below 
the poverty line.40  Today, 82% of the children in the area live below the poverty line.41  
African Americans comprise 97% of the area’s population.42  And only 35% of the 
                                                          
 40 “Census Tracts: Montgomery, ALA. Standard Metropolitan Area, 1970 Census of 
Population and Housing,” United States Department of Commerce, accessed October 11, 2018, 
https://www2.census.gov/library/publications/decennial/1970/phc-1/39204513p13ch06.pdf. 
 
 41 United States Census Bureau, “Census Tract 11, Montgomery.”  
 






registered voters in the community cast ballots in the 2018 statewide election.43  
Therefore, this thesis addresses and seeks to resolve a threefold problem:  (1) the 
residents of Washington Park are socially, politically, and economically marginalized 
from mainstream America; (2) there are no widespread discussions to address this issue; 
and (3) there are no identifiable plans to reduce the general marginalization of the 
members of the community.  These issues are perpetual but a written comprehensive plan 
for the development of the Parenting Institute will assist the residents of Washington 
Park in the mitigation of this dilemma.44  An assessment of the history, development, and 
current conditions of Washington Park and Grace Missionary Baptist Church is 
necessary.        
The Context 
The Community: Washington Park in Montgomery, Alabama 
In 1819, New Philadelphia, East Alabama, and Alabama Town merged and 
became Montgomery, Alabama.45  The early development of the city occurred to the 
south and southeast of the Alabama River across from a low lying area known as Buzzard 
Island.  During the early years the city was racially segregated with white residents 
                                                          
 43 “Unofficial Results, November 2018, Summary and Precinct,” Montgomery County 




 44 The Parenting Institute will be a grassroots family strengthening organization, which 
will reduce the social, political, and economic marginalization of the members of Grace 
Missionary Baptist Church and the residents of Washington Park.   
  
 45 Herbert J. Lewis, “Montgomery County,” Encyclopedia of Alabama, accessed 






settling to the south of downtown and black neighborhoods spread to the hilly western 
plateau.  The trend continued as the city grew and blacks settled farther west finally 
reaching flat, low lying areas near Catoma Creek.  The area was susceptible to seasonal 
floods and other adverse hydrological conditions because of the expansive Catoma Creek 
flood plain.  Therefore, land was inexpensive and Washington Park emerged as a 
predominantly black neighborhood between downtown and the Catoma Creek.46    
In addition to the surrounding natural constraints, Washington Park was rife with 
manmade hazards.  All of Montgomery’s railroad lines were crowded into the Atlantic 
Coast Line Railroad yard between Bell and Day Streets on the northern edge of the 
neighborhood.  From there many of the tracks ran through the community to reach their 
final destinations.  Freight and passenger trains passed through the area on a daily basis.  
Nevertheless, in the mid to late 19th century, Montgomery was growing farther to the 
southeast and southwest of downtown.  Washington Park experienced an influx of more 
African Americans residents.47  Newly freed men and women began to establish churches 
in the area.  
While Washington Park grew in the southwestern section of Montgomery, the 
Black Baptist Church established itself as the predominant protestant denomination in the 
area.  In 1867, African-American Baptist churches began in Washington Park with the 
                                                          
 46 The Sharp Group, West Montgomery: The Revitalization Plan (Montgomery, AL: 
The Sharp Group, 1999), 2.  
  






organization of Second Colored Baptist Church.48  The members later changed its name 
to Bethel Missionary Baptist Church.  With an evangelistic mission, the congregants 
began to plant churches throughout the majority black areas in Montgomery.   
In 1882, Bethel Missionary Baptist Church organized Day Street Baptist Church 
along the northern edge of Washington Park.49  In November of 1900, Lilly Baptist 
Church was established “as a missionary church of Bethel Missionary Baptist Church” in 
a subdivision of Washington Park later known as Western Hills.50  In 1905, members of 
Bethel Missionary Baptist Church formed Azel Baptist Church on Orum Street along the 
northern edge of Washington Park.51  In 1909, Holt Street Baptist Church was founded by 
missionaries from Bethel along the eastern boundary of Washington Park.52   And in 
1910, former members of Bethel Missionary Baptist Church founded Bryant Street 
Missionary Baptist Church in the heart of Washington Park.53    At the turn of the 20th 
century, the Baptist Church was widespread throughout the community.   
                                                          




 49 “Day Street Baptist Church - Montgomery, AL,” Waymarking, accessed November 
4, 2019, https://www.waymarking.com/waymarks/WMJVJB_Day_Street_Baptist_Church_ 
Montgomery_AL. 
    




 51  Sanborn, Fire Insurance Maps, 29. 
 
 52 “Holt Street Baptist Church,” The Historical Marker Database, accessed November 
4, 2019, https://www.hmdb.org/marker.asp?marker=71086.  
 
 53 Charles E. Brown, Bryant Missionary Baptist Church: 86th Anniversary Bulletin 






As Baptist congregations were disseminating throughout the region, so was the 
influence of the armed services.  The first half of the 20th century, after World War I, saw 
the birth and development of Maxwell Field to the northwest of Washington Park.54  The 
military compound experienced tremendous growth between World Wars I and II.  
During the same period, Airbase Boulevard was constructed to connect the air force base, 
military housing, and the nearby military supply depot.  The thoroughfare, in conjunction 
with Mobile Highway, Terminal Road, and Day Street, provided rural populations with 
greater access to Washington Park.  Therefore, more people came into the community 
from other parts of the Black Belt including Autauga, Lee, Lowndes, Pike, Dallas, 
Bullock, Elmore, and Macon Counties.  The dramatic increase in the area’s population 
continued until the 1940’s when many of the residents began to migrate to northern cities 
such as Louisville, Chicago, New York, Cleveland, and Indianapolis.55   
From the 1940s to the 1960s Washington Park became an important economic 
hub in central Alabama.  The community was a center of commercial activity for 
African-Americans because Jim Crow laws restricted their full access to white owned 
retail establishments.  There were commercial enterprises such as the Red and White 
Grocery Store, Purina Livestock Feed Store, and the Montgomery County Fertilizer and 
Co-op at the junction of Mobile Road, Early Street, Terminal Road, and Hugh Street.  
The stores sold goods to African-American farmers who came from as far away as 
                                                          
 54 The Sharp Group, West Montgomery, 2.  
 






Lowndes and Dallas Counties.  In addition to regional shopping appeal, there were 
smaller establishments including barber shops, restaurants, laundromats, and pubs located 
in Washington Park.  Such second tier businesses catered to the daily needs of local 
residents.   
During the 1950’s and 1960’s the military supply depot was no longer needed due 
to reductions in wartime military personnel.  However, the land upon which it sat became 
the Montgomery Industrial Terminal at H&R Point.  The redevelopment of the industrial 
park brought more businesses, visitors, and commerce to the general area.  Washington 
Park had become an important economic hub in central Alabama.56    
At the conclusion of the Civil Rights Movement of the 20th century, racially 
discriminatory methods of marginalization began to adversely affect the residents of the 
area.  The late 1960s and early 1970s saw a decline in the Washington Park’s significance 
as a center of economic activity.  This was due to the construction of the interstate 
highways, which destroyed the commercial district at the northeastern edge of the 
neighborhood and the desegregation of many white owned businesses in other parts of 
the city.  Many Blacks felt as if white merchants provided superior products and services 
in comparison to black owned businesses.57   
In the late 1970s, 1980s, and early 1990s, Washington Park experienced major 
declines in population.  Desegregation of housing caused many residents to migrate to the 
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suburbs and other areas within the city.  However, there were other factors that 
contributed to this phenomenon.  Social difficulties such as residential deterioration and 
inadequate public schools were among the variables.  In addition, federal, state, and local 
governments increased the enactment and enforcement of draconian drug laws.  The 
criminal justice system, with racially motivated policing, prosecutorial, judicial and penal 
tactics continued to contribute to the oppression of Blacks in West Montgomery.  As a 
result, Washington Park has experienced a disproportionate number of its black men 
taken out of the community by incarceration.    
Presently, there are very few efforts to effectively address and mitigate the 
longstanding hardships experienced by area residents.  The social, political, and 
economic marginalization of African-Americans in the neighborhood is an ongoing 
reality that mirrors similar circumstances across the United States of America.  
Unemployment, crime, and poverty rates in Washington Park are higher than the local, 
state, and national averages.58  More than 52% of the area’s residents and 82% of the 
area’s children under the age of eighteen live below the national poverty line.59  
Furthermore, 27% of the senior citizens live in poverty as well.60  The educational 
attainment and scholastic achievement among residents are also inadequate.   
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Despite the longstanding impediments caused by members of civil institutions, 
the families which experience marginalization, including members of Grace Missionary 
Baptist Church, possess tremendous potential to improve their social, political, and 
economic circumstances.  The area’s residents and members of the church have stellar 
histories of resilience.  They share common origins and present experiences as well as the 
potential to benefit from the development of community sustaining initiatives.  Therefore, 
a brief assessment of Grace Missionary Baptist Church is necessary to accentuate its 
correlations with the Washington Park community.  
    
The Church: Grace Missionary Baptist Church 
 
The membership of Grace Missionary Baptist Church is one hundred percent 
African-American, which is consistent with the racial makeup of Washington Park.61  
The parishioners also possess comparable educational attainment, employment, and 
income levels as those of the residents as well.62  Both groups have resources to assist in 
the sustainability of the church and neighborhood.   
The street on which Grace Missionary Baptist Church is located, has a higher rate 
of owner occupied homes than any other thoroughfare in the Washington Park 
community.  In the past five years, Jordan Street has experienced the construction of 
three new homes and renovations of several existing residential structures.  The ongoing 
improvements are the result of actions taken by the members of Grace in support of the 
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homeowners on the street.  Therefore, the congregation maintains an excellent rapport 
with area residents and there is tremendous potential for Grace to have a greater impact 
on the community.  Although the members of the church and inhabitants of the 
community share historical and contemporary commonalities, there is much more the 
parishioners can do to be of intangible service to the residents.       
A prevailing belief among members of Grace is that God planted the church in 
Washington Park to use biblical principles as a foundation to primarily serve the needs of 
the community.  Accordingly, every church activity has biblical origins.   The members 
of Grace continuously prepare themselves for the implementation of their God given 
responsibilities to the community by accepting biblical virtues as nourishment for life.  
As the members become more knowledgeable of biblical principles and obedient in the 
application of those same precepts to their lives, they experience an increase in their 
personal biblical virtues.  Many Christians refer to this phenomenon as spiritual maturity.   
Most of the members of Grace exhibit spiritual maturity by the expressions of 
virtue consistent with Fruit of the Spirit as is found in Galatians 5:22-23.  According to 
the apostle Paul, “...the fruit of the Spirit is love, joy, peace, longsuffering, gentleness, 
goodness, faith, meekness, [and] temperance…” (Gal. 5:22-23, KJV).  Grace members 
display such fruit in their interactions with the residents of Washington Park.  Therefore, 
the church is reasonably effective in the execution of its God given responsibilities of 
service inside and outside of its sanctuary.   
Grace Missionary Baptist Church has approximately 120 members.  More than 60 





in support of the ministries, and engage in evangelistic and missionary volunteerism.  All 
church activities encourage participants to use spiritual fruit as foundations for individual 
and collective initiatives.  This cultural nuance is meant to compel our congregants to 
grow spiritually, and therefore act benevolently towards each other as well as our 
neighbors.     
The church services are wellsprings of pastoral, evangelistic and life application 
sermons and lessons.  All of the information contains scriptural demonstrations of Jesus’s 
redemptive power and inspiration for participants to apply the personal characteristics of 
Jesus to their lives.  The ministries and supportive activities are laden with similar 
information and encouragement.   
Recently, activities at the church began emphasizing “Christian role modeling” to 
further increase the spiritual maturity and effectiveness of the congregants.  As 
Christians, members will continue to teach themselves how to live according to the Holy 
Bible and encourage others to live by and through collective acts of kindness.  Therefore, 
the members are effective at the execution of church polity, liturgy, and doxology.  The 
assembly also engages in missionary and evangelism activities.  The membership is 
effective in the nuances of worship, discipleship, fellowship, and stewardship and 
understands how the accompanying sets of responsibilities apply to the lives of people.63     
Many of the members embrace worship as a lifestyle, which consists of thoughts, 
speech, and actions in reverence to God inside and outside of the confines of built 
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sanctuaries.  The acceptance of such responsibilities helps promote the development of 
Christian discipleship, personal and spiritual relationships, congregational and 
community fellowship, and resource stewardship.  The constant renewal of the culture of 
the church is the result of the practical application of biblical principles in the lives of its 
members.   
The preceding approach was adopted to mitigate the effects of the social, political 
and economic marginalization of the members of the church and residents of Washington 
Park.  Therefore, all of the activities at Grace Missionary Baptist Church are regarded as 
ministries and focus on the education, enlightenment, and empowerment of people.  For 
this reason, the members are the most significant assets of the church and consists of a 
dedicated faction of benevolent individuals.  This group comprises approximately 60 
percent of the overall membership and actively gives time, financial resources, and 
proficiencies to the ministries of the church.  The vast majority of these individuals have 
accepted Jesus Christ as their personal Lord and Savior and their actions are 
demonstrative of their spiritual maturity.  For members of this group, the acceptance of 
Jesus involves the adoption of his love, humility, and generosity as attributes of their 
thoughts, speech, and actions.             
Another less active contingency comprises approximately 30 percent of the 
membership of the church and do not regularly participate in any of the ministries.  Most 
of these individuals profess Christianity as their religion but rarely give resources for the 





congregants have not professed Jesus as the Christ but acknowledge the existence of God 
through their participation in most of the ministries of the church.   
The active members invigorate and strengthen the entire assembly.  Most of them 
are passionate in the execution of ministerial activities, which form commendable assets 
for the church.  The Hospitality Ministry, Ladies of Grace Ministry, Gentlemen of Grace, 
Youth Ministry, Mahogany Angels Ministry, and Peer-to-Peer Ministry are all viable 
initiatives whereby congregants engage one another as well as the residents of the 
Washington Park Community.  The proving grounds and hallmarks of these ministries 
include services and activities inside and outside of the sanctuary.  These endeavors are 
positive mainstays of the church and combine as intangible resources. 
Sunday School: Learning of Him Hour, Sunday Morning Service, and Wonderful 
Wednesday: Bible Study are educational occasions for congregants to increase their 
knowledge of the triune God, their neighbors, and themselves.  These services proceed 
weekly and respectively upon common biblical themes.  Each week, the Sunday school 
lesson, sermon topic, and Bible study material are of the same topic.  The liturgy, 
doxology, and supportive literature are of the same biblical and life application themes.  
Consequently, congregants enjoy deeper educational experiences and develop better 
understandings of how biblical principles apply to their individual and collective lives 
inside and outside of church service.  This encourages service attendees to share their 
knowledge by actions with the members of their families, households, and communities, 





An ancillary yet significantly relevant group of church assets include annual 
activities and occasional events, which the members implement in the service of God and 
others.  These initiatives include the New Year’s Day Service, Black History Service, 
Valentine’s Day Service, Resurrection Day Service, Vacation Bible School, Independence 
Service, Evangelism and Missionary Events (Nursing Home, Hospital, and Community 
Visits and Street Preaching), Back-to-School Service, All Saints Day Service, The Feast 
of Sharing, Thanksgiving Service, Grace Christmas Accolades Service, and the Grace 
Christmas Day Service.  All of these events involve the membership engaging people in 
the community in a variety of ways, which include life sustaining service and support.   
The congregation is capable of remarkably generous interactions with the 
residents of Washington Park because another important asset the church possesses is its 
financial solvency and denominational independence.  As a result of the benevolence of 
its members and sovereign governance, Grace Missionary Baptist Church is free to invest 
resources in its ministries.   The congregation has no longstanding debt, and therefore, no 
debt service to pay.  The church grounds and buildings are owned by the congregation 
with no outstanding mortgages.  Its campus is small, quaint, and its members are 
approachable.  Therefore, all of the facilities serve as a collaborative beacon, refuge, and 
safe-haven not only for active members but for residents of Washington Park as well.   
Sustainability of the ongoing progress among the members of Grace Missionary 
Baptist Church as well as an expansion of the tasks of the church, require the 
enhancement of the current ministries in preparation for the advent of the Parenting 





be infused into the church’s activities to continuously renew the members’ passion to 
help improve the well-being of the overall community.   
  The preceding factors combine to reinforce a sense of responsibility for 
fellowship among the congregants and residents; and create additional opportunities for 
the congregation to invest in the implementation of the Parenting Institute as a God-
given initiative for the progression of the community.  In addition, a significant facet of 
the project will involve the dissemination of information to members of the church in 
regards to prudent parenting and community building as biblically significant 
endeavors.64  Therefore, the activities of the Parenting Institute will coincide with the 
existing ministries of the church, allow our members to improve their individual and 
collective lives, and contribute to the wellbeing of the residents of Washington Park.     
 
The Vision 
Prudent Parenting Will Strengthen Our Institutions 
Racially motivated marginalization thrives where there is ignorance and 
incapacity.65  As a consequence, racists have traditionally placed obstacles along the 
pathways to education, enfranchisement, and economics for African-Americans.  Prudent 
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parenting can be used to eliminate such barriers by teaching children how to maximize 
their educational opportunities, political participation, and economic influence.        
The social, political, and economic marginalization of the members of Grace 
Missionary Baptist Church and the residents of Washington Park create an opportunity 
for the development of a written strategy to meet the aforementioned goals and 
objectives.  This plan presents the creation of the Parenting Institute as an initiative to 
transform parents into leaders who will restore families and other social, political, and 
economic institutions that have been weakened by racial injustices.  Prudent parenting 
will lead to the overall wellness of the church and community.     
The circumstances at Grace Missionary Baptist Church and in Washington Park 
also present an opportunity for the Parenting Institute to nurture a sense of independence 
among African Americans to resolve familial and communal issues without significant 
intervention or investment from extrinsic sources.  Residents will be enlightened, 
encouraged, and enabled to use the principles of prudent parenting, stable families, and 
sustainable communities to unify and improve their overall wellness.     
The vision for the development of the Parenting Institute involves the use of 
biblically and theologically based improvements in parenting skills, which will mitigate 
the social, political, and economic marginalization of members of Grace Missionary 
Baptist Church and residents of Washington Park.  Enhancements in parenting 
proficiencies will lead to more cohesive and effective families that will encourage 
members to permeate and positively affect other major social institutions within the 





educational institutions, economic institutions, government institutions, health care 
institutions, mass media institutions, and religious organizations.  
The implementation of this project will cause a more equitable distribution of 
resources among members of our congregation and neighborhood, and will promote 
increases in employment, life expectancy, and educational attainment.  At the same time, 
there will be reductions in the prevalence of black-on-black crime, including homicides, 
robberies, assaults, acts of domestic violence, and child abuse among the same 
demographic group.  The success of these concepts depend on widespread improvements 
that will be made to the parenting skills of church members and neighborhood residents.     
The hallmark of my vision is for the development and implementation of the 
Parenting Institute as an ecumenical and interfaith fellowship, which will influence 
parents at Grace Missionary Baptist Church and in the Washington Park community to be 
more thoughtful, loving, and responsible in the performance of their leadership 
obligations to their children and families.  The organizational activities will consist of the 
dissemination of life sustaining information through the use of congenial meetings, 
support groups, workshops, and practical courses of action.       
Prudent parents will increase the likelihood of children growing into productive 
adults, who will make positive contributions to the contributive institutions of society.  
Those institutions will continue to operate in support of the sustainability of individuals 
and families in efforts to reduce their marginalization.   
The reduction of such a longstanding and pervasive problem requires multiple 





combination of principles from biblical and theological sources.  Literature in these areas 
combine to suggest that improvements in parenting is a creative and effective response to 
the marginalization of the members of Grace and residents of Washington Park.        
 
Biblical Justification for the Development of the Parenting Institute 
 
There are various biblical principles, which substantiate the development of the 
Parenting Institute as a means to make improvements to the lives of children and families 
at Grace Missionary Baptist Church and in Washington Park.  Several illustrations 
throughout the Holy Bible demonstrate that the conception, birth, and training of children 
can be advantageous in the restoration of marginalized people.  Some of the most notable 
examples from this normative text of the Judeo-Christian tradition include the 
presentation of God as the father of humanity, Abram as the patriarch of Israel, 
Solomon’s advice to parents, and the structure of Christianity as a family.  
          
God: The Model Parent and Creator of the Institution of Family 
Throughout the Holy Bible, God is presented as the father of humanity, who 
designed the concept of family as the first earthly institution of importance with the 
creation of Adam and Eve (Gen. 2:4-3:24, KJV).  In addition, the Holy Bible depicts 
Satan, who is also considered “the great dragon, that old serpent, called the Devil,” as the 
spiritual enemy of humanity, who continuously attacks the institution of family (Rev. 





and thereby begins his destructive attack on the lineage of God.66  Satan’s plan is to 
spiritually marginalize the members of humanity and keep us from being in unity with 
God.  In response, God provides solutions to bring us back within the margins of life and 
reconcile us unto himself.  Oftentimes, he does this by giving directives and guidance on 
issues relevant to families in general and parents and their children in particular.  This is 
evident in God’s interactions with Abram and Isaac in their father-son relationship.    
          
Abram: A Faithful Parent 
Abram, later known as Abraham, was the father of the Abrahamic Religions of 
Judaism, Christianity, and Islam.67   In the Eleventh Chapter of the Book of Genesis, 
Abram is the seventy-five year old forthcoming patriarch of the ancient Israelites, when 
God sends him out from the Ur of the Chaldeans and into Canaan (Gen. 11, KJV).  He 
was in the midst of strange people with strange customs when he settled in Moreh at 
Shechem (Gen. 12:6, KJV).  There was a severe famine in the land and Abram’s 
subsistence was compromised.  He then journeyed to Egypt where he experienced 
additional dangers and his life remained in jeopardy (Gen. 12:10, KJV).  
Since Abram left Ur, he enjoyed some success but his difficulties were 
overwhelming.  In the midst of his troubles he fathered Isaac, on whom he lavished 
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attention beyond what he had shown God.  In the Twenty-Second Chapter of the Book of 
Genesis, God challenges Abram’s parenting prowess by commanding him to offer up his 
only son as a human sacrifice (Gen. 22:2, KJV).  Despite his marginalization, Abram was 
obedient and followed the instructions of God in regard to his interactions with Isaac.  
God responded to his faithfulness with the declaration, “By myself have I sworn, saith 
the LORD, for because thou hast done this thing, and hast not withheld thy son, thine only 
son: 17 That in blessing I will bless thee, and in multiplying I will multiply thy seed as the 
stars of the heaven, and as the sand which is upon the sea shore; and thy seed shall 
possess the gate of his enemies” (Gen. 22:16-17, KJV).  
According to theologian John Gill the latter promise for the descendants of Abram 
to “possess the gates of his enemies,”  
is expressive of an entire jurisdiction and dominion over them; and was literally 
fulfilled in the times of Joshua, David, and Solomon; and spiritually in Christ, 
Abraham's principal seed, when he destroyed Satan and his principalities and 
powers; overcame the world; made an end of sin and abolished death; and 
delivered his people out the hands of all their enemies; and in all Abraham's 
spiritual seed, who are made more than conquerors over them, through Christ that 
has loved them.68   
 
The story of Abraham and Isaac is significant to the vision of the Parenting 
Institute because it demonstrates how God rewards parents who follow his guidance.  
When Abram was submissive and obedient to God in his relationship with Isaac, he 
received a promise of restoration for his family.  It was by and through the practical 
demonstration of Abraham’s faith and charity towards God that his offspring would 
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obtain two forms of restoration.  First, his descendants would receive earthly possessions 
to meet their natural and physical needs.  Second, Abram’s virtuous acts led to the gift of 
eternal life for all believers through the birth, death, and resurrection of Jesus as the 
Christ (Gal. 3:29, KJV). 
 
King Solomon: Sagely Advice for Parents 
The admonition to use improvements in parenting to enhance the physical and 
spiritual lives of families is evident in other places in the Holy Bible as well.  As recorded 
in Psalm 127:3-5, God uses Solomon to write, “Lo, children are an heritage of the Lord: 
and the fruit of the womb is his reward.  4 As arrows are in the hand of a mighty man; so 
are children of the youth. 5 Happy is the man that hath his quiver full of them: they shall 
not be ashamed, but they shall speak with the enemies in the gate” (Ps. 127:3-5, KJV). 
Biblical scholars disagree on the source of this passage, with some identifying David as 
the author while others believing Solomon is its originator.  However, these verses are 
important in the effectuation of the vision for the Parenting Institute because they will be 
inspirational reminders to organizational participants of the origins of children, their 
worth to God and families, their potential as assets or liabilities to their families, the good 
feelings they should bring to their parents, and the prosperous circumstances children 
should create for their families.69   
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At Psalm 127:3, Solomon begins with the word “Lo” to draw the reader’s 
attention to the fact that children are not inconveniences or burdens but are to be 
“counted as blessings from God.”70  It is an effective method to immediately propel the 
minds of the participants of the Parenting Institute toward the value of conceiving and 
birthing children into families.  Regardless of the circumstances surrounding their 
conception and birth, children are “a reward of grace,” from God, which cannot be earned 
or oftentimes justified but nonetheless good.71  Two of the more prominent purposes of 
their arrival and existence is to regenerate humanity and enhance families.  It is of greater 
value for parents and other family to receive children as expected assets as opposed to 
liabilities.  The anticipation of and planning for their arrival should be consistent with 
their worth, not just as a new attachment to the family but as a valuable resource and 
contributing member.        
Solomon continues at Psalm 127:4, and compares children to arrows in the hand 
of a “mighty man” (Ps. 127:4, KJV).  The writer relies upon simile to illustrate the 
potential children possess as implements of provision and security. In a much greater 
degree than today, during Solomon’s time arrows were used to hunt for necessary food 
and clothing and to protect families from danger.  In the same way, children in today’s 
society possess the capacity to come of age and make positive contributions to the social, 
political, and economic sustainability of their families.                             
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At Psalm 127:5, Solomon highlights the happiness of a parent who has many 
children.  When parents are truly happy to have offspring and adequately contribute to 
their wellbeing the children are well prepared for life.  In such cases, children are not 
ashamed of their upbringing or current circumstances but are fully prepared to overcome 
challenges and thrive for the progression of their families.  No place was this more 
evident than at the gates of settlements.     
During Solomon’s time, the entrances into cities and towns were places of 
commerce and the adjudication of legal proceedings (Ps. 69:12; Gen. 19:1, 34:20-21; 
Deut. 17:5, 21:19, 22:15-24; Amos 5:12, KJV).  When adequately trained, children were 
astute at successfully conducting the affairs of their parents for the protection and 
progression of their families.  However, parents exercised prudence and were the 
initiators of life saving instruction and action in the preparation of their children to 
progress in the midst of possible destruction.  These essence of these principles in regards 
to the training and preparation of children will be used to substantiate the underlying 
vision for the development of the Parenting Institute.     
 
The Arrangement of Christians as a Family 
This theme in reference to the conception, birth, and training of children to 
overcome life threatening circumstances continues in the New Testament with the 
incarnation of Jesus and the adoption of believers into God’s family.  Just as in the Old 
Testament, God remains as the quintessential and benevolent parent.  He endures as the 
provider of physical sustenance, protection, and correction for the members of his family; 





restoration of the members of his family (Matt. 23:9; Luke 10:21-22; John 14:9-11; 1 
Cor. 8:6; 2 Cor. 1:3-4; Eph. 1:3, 4:6; 1 Pet. 1:3; and James 1:17, KJV).  However, 
according to Daniel J. Treier and Walter A. Elwell, in the New Testament “the 
‘Fatherhood’ of God takes a decided turn…”72   
In the Old Testament, references are made to God as “Father” 17 times.  In the 
New Testament, God is called “Father” more than 205 times.73  Jesus uses the metaphor 
on at least 65 occasions while Paul uses this designation approximately 40 times.74  
According to Robert Stein, “For Paul this fatherhood is based not so much on God's role 
in creation but rather on the redemption and reconciliation he has made available in Jesus 
Christ…  It is through the work of Christ that God invites us to call him ‘Abba, 
Father.’”75  In so doing, it is evident that the combination of God’s incarnation and 
parenting of Jesus and adoption and guidance of his disciples bring about the physical 
restoration and spiritual salvation of the members of his family.   
It is reasonable to use God, who is the architect and creator of all things and his 
parental attitude and behavior as recorded in the Holy Bible as models for contemporary 
parents to follow.  Whether reading the Old Testament or the New Testament, parents are 
compelled to adopt God’s paradigm of parenting and its proficiency at the development, 
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preservation, and progression of people.  Therefore, the application of the Judeo-
Christian parenting principles as found in the Holy Bible to the current state of affairs will 
assist in the reduction of marginalization of African-Americans at Grace Missionary 
Baptist Church and in the Washington Park community.   
The aforementioned approach creates an opportunity for parents who are 
members of the Parenting Institute to be transformed into catalysts to effectuate the 
restoration of the family as well as other social institutions.  It is notable to address the 
Holy Bible’s treatment of the conveyance of knowledge, skills, and abilities from parents, 
to children and to other institutions to further support the use of this paradigm in the 
development of the Parenting Institute, transformation of parents at Grace, the residents 
of Washington Park, and the restoration of the entire community.  There is the common 
theme throughout the New Testament in regards to Christianity being a family structure, 
the association and benefits of which extends beyond biological relations and into the 
greater community.   
The Book of Matthew at Chapter Twelve and the Book of Luke at Chapter Eight 
record the story of the disciples telling Jesus some of the members of his biological 
family desire to speak with him during one of his orations.  In response he says, “Who is 
my mother? and who are my brethren?  And he stretched forth his hand toward his 
disciples, and said, Behold my mother and my brethren!  For whosoever shall do the will 
of my Father which is in heaven, the same is my brother, and sister, and mother” (Matt. 
12:48-50, KJV).  With this proclamation, Jesus establishes and necessitates a greater 





or geography but on the basis of shared spiritual commonalities, which include “doing” 
the will of his father.  God requires his children to perform acts consistent with his 
benevolence out in the community.  Although God makes this admonition to members of 
his family, he requires them to express charity to everyone regardless of spiritual 
convictions. 
In the Book of Matthew at Chapter Five and the Book of Luke at Chapter 6, Jesus 
tells his disciples,  
Ye have heard that it hath been said, Thou shalt love thy neighbour, and hate thine 
enemy.  But I say unto you, Love your enemies, bless them that curse you, do 
good to them that hate you, and pray for them which despitefully use you, and 
persecute you; That ye may be the children of your Father which is in heaven: for 
he maketh his sun to rise on the evil and on the good, and sendeth rain on the just 
and on the unjust.  For if ye love them which love you, what reward have ye? do 
not even the publicans the same?  And if ye salute your brethren only, what do ye 
more than others? do not even the publicans so? (Matt. 5:43-47, KJV)  
 
Jesus uses the work of God as an example and gives this proclamation to the 
Jewish teachers and as a decree to members of our spiritual family to broaden our affinity 
and service to people outside of our customary circles of loved ones.  This is a clarion 
call for us to use our resources as contributions to the general welfare of all people, 
regardless of social, political, economic, or religious differences.  Jesus liberates our 
thinking to enable us to consider the progressive influence our benevolence will have on 
the lives of larger groups of individuals when we embrace a Godly approach to giving.  
God’s guidance is significant in the development and implementation of the Parenting 
Institute for these reasons.       
Regardless of the origins of our marginalization, the members of Grace and 





come from extraneous sources.  In the same way, it is inconsequential to view historical 
contributors to such marginalization from perspectives of hatred.  According to the 
aforementioned guidance given by God, it is more effective to use the virtue of love as an 
internal point of departure and strive to contribute to the wellbeing of all people, 
including members of the church, the community, and even groups of individuals who 
have historically oppressed African-Americans.   
For members of the target population of Christians, the irreplaceable virtue of 
loving enemies will not only honor the commands of God as the father of their spiritual 
family, but will liberate their minds to make more practical investments in the welfare of 
all people.  This approach gives parents and children the autonomy, resources, and moral 
support in the resolution of their marginalization.  This approach validates the use of 
biblical principles in the development and implementation of the Parenting Institute.  
  
Theological Justification for the Development of the Parenting Institute 
 The plan for the development of the Parenting Institute has a diverse theological 
foundation.  To reduce the marginalization of the members of Grace Missionary Baptist 
Church and the residents of Washington Park requires the selection of individual 
principles from different theologies in combination with one another.   The demographic 
and religious characteristics of the ministerial participants are the decisive factors upon 
which this strategy relies.  A combination of principles from Black Liberation Theology, 
Practical Theology, and Black Practical Theology set the theological compass for this 





disciplines highlight the perspective from which the ministry’s organizers and 
participants engage one another and God.    
The proposed ministry is a grass roots, self-reliant response to long standing 
oppression from external forces.  It is essential to understand that the members of Grace 
and residents of Washington Park are African-Americans.  To give the ministry proposal 
appropriate levels of credence among its beneficiaries it is reasonable to consider God in 
his relationship with Black people in the United States of America.  This requires an 
examination of black liberation theology and what this branch of knowledge contributes 
to the effectuation of the vision that is presented here.  The expectation here is not for 
black liberation theology to be received as the conclusive panacea for the social, political, 
and economic marginalization of the beneficiaries of the proposed ministry.  However, 
the members of Grace and residents of Washington Park must begin to reduce their 
social, political, and economic marginalization by cognitively accepting the virtues of 
self-reliance and self-help as instruments of their liberation.  Therefore, black liberation 
theology is an excellent starting point for motivation and guidance in the organization of 
issues and formulation of solutions in this particular instance.   
 
Black Liberation Theology 
 
 In 1969, the National Committee of Black Church Men offered a pragmatic 
definition of Black Theology as:   
Black theology is a theology of black liberation.  It seeks to plumb the black 
condition in the light of God’s revelation in Jesus Christ, so that the black 
community can see that the gospel is commensurate with the achievements of 
black humanity.  Black theology is a theology of “blackness.”  It is the affirmation 





providing authentic freedom for both white and black people.  It affirms the 
humanity of white people in that it says “No” to the encroachment of white 
oppression.76 
 
The significance of this description of black theology is found in its synchrony with black 
liberation.  Consistent with this treatment, it is suitable to combine the two terms to form 
black liberation theology, which is more appropriate for the purposes of the ministerial 
vision of note here.  
It has been established that the proposed beneficiaries of the Parenting Institute 
are African-Americans.  These individuals are Christians and have continually suffered 
social, political, and economic marginalization as a result of longstanding racial 
discrimination and oppression.  The predominant purpose of this branch of knowledge is 
“to help those of African descent overcome oppression.”77  In principle, the conjectures 
of black liberation theology create motivation that helps advance the proposed vision.  On 
this basis, the first matter to address here is the interconnectivity of black liberation 
theology and Christianity.   
According to Dr. James H. Cone, the essence of black liberation theology is 
Christian theology, which remains “a rational study of the being of God in the world in 
light of the existential situation of an oppressed community, relating the forces of 
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liberation to the essence of the gospel, which is Jesus Christ."78  As such, black liberation 
theology is practical Christian theology in accordance with “the biblical story of 
redemption.”79  It speaks to who we are and what we should be doing as the church.  
Most importantly, black liberation theology advances the notion that the people of Grace 
and Washington Park are in relationship with God because of their demographic 
characteristics.  In addition, given the religious convictions of the people, they will be 
more likely to embrace plans, ideas, and actions that are Christian in nature.   
One of the fundamental principles of black liberation theology holds that God is 
black.80  According to Dr. Cone, “because blacks have come to know themselves as 
black, and because that blackness is the cause of their own love of themselves and hatred 
of whiteness, the blackness of God is key to knowledge of God.”81  The advocacy of this 
perspective of God in the black context has the potential to encourage self-sustainability.     
The overarching idea of God as black helps coalesce the work of Christ with 
potential ministry participants, honors blackness, and gives members of the black race a 
sense of dignity.82  The attention to freedom heightens this effect because black liberation 
theology, as an existential and contextually driven movement, presents God as an 
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advocate and liberator of the poor and oppressed.83  This theological approach supposes 
the gospel of Christ speaks to black marginalization and imparts the power and 
permission upon blacks to free themselves from oppression.84 Thus, black liberation 
theology emphasizes the need for African-Americans to be freed from the auspices of 
injustice.  The proposed ministry is one of freedom and it is essential for the participants 
to understand all of the works are consistent with the pragmatic biblical objectives of 
God.  God as liberator and in support of ministerial activities, will be inspirational for 
ministerial participants.   
With its motivation for Blacks to embrace aspirations of liberation, black 
liberation theology identifies primary tools for us to embark upon the reduction of 
marginalization among African-Americans.  However, many of the tenets of black 
liberation theology will be most effective in combination with the precepts of practical 
theology, which offers pragmatic methods by which the Parenting Institute will operate.  
Therefore, it is appropriate to examine the latter set of theological principles as 




To improve the relevance of Grace Missionary Baptist Church in the lives of its 
members and residents of the Washington Park community, a neo-Christian paradigm of 
practices must emerge and become predominant in the black church praxis.  Grace 
                                                          
 83 James H. Cone, God of the Oppressed (Maryknoll, NY: Orbis Books, 2003), 19. 
 






Missionary Baptist Church must revisit and embrace biblical precepts relevant to human 
development and transform its current ministerial strategies.  The “newness” of this 
pattern requires the reemergence of church practices consistent with the normative 
historical text of Christianity and in consideration of the current plight of Blacks in 
Americans.  A practical theological solution consistent with social, political, and 
economic empowerment through the proper training of parents and children is necessary 
and Richard R. Osmer offers a pragmatic course of action as guidance to this particular 
end. 
According to Osmer, when a dilemma arises within the church context, four 
questions begin the process towards a solution.  “What is going on?  Why is this going 
on?  What ought to be going on? [and] How might we respond?” should be asked.85  His 
approach highlights actions and activities of members of the church.  It also compels 
practitioners to continually examine the nature, relevance, and effectiveness of their 
functions.     
The answers to the foregoing questions follow in sequence:  (1) Currently, the 
predominant practices at Grace Missionary Baptist Church involve homiletical and 
liturgical exercises with diminutive attention given to the marginalization of people at the 
church and in the community.  (2) Members find church activities that are leisurely and 
entertaining more attractive than self-improvement initiatives.  (3) Members should be 
taught how they can personally improve their current circumstances to reduce 
                                                          






marginalization at the church and in the community.  (4)  The church should develop and 
implement the Parenting Institute as a self-improvement initiative consistent with the 
principles of Christianity as found in the Holy Bible.  Members must also be taught and 
understand that their participation in activities associated with the liberation of people is a 
requirement by God and must be pursued by all Christians. 
Osmer offers four tasks as an expansive addendum to the aforementioned 
questions, all of which assist in the practical theological interpretation of these issues.  In 
order of succession, the process includes creation of: the descriptive task, interpretive 
task, normative task, and pragmatic task.86  This approach is optimal in the 
implementation of the Parenting Institute to reduce social, political, and economic 
marginalization among the members of Grace and the residents of Washington Park.   
The descriptive-empirical task involves the collection of information to identify 
“patterns and dynamics in particular episodes, situations, or contexts.”87  The strategic 
practical theological response to the marginalization of members of the church and 
residents of the community begins with the identification of predominant church 
practices that detract from the strengthening of parenting skills and family building 
activities.  Osmer describes this task as “priestly listening,” which requires church leaders 
to “interpret the texts of contemporary lives and practices, what Anton Boison once 
called ‘living human documents.’”88  With finite resources, Grace Missionary Baptist 
                                                          
 86 Osmer, Practical Theology: An Introduction, 4. 
 
 87 Ibid. 
 






Church cannot exist as all things to all people.  The frequency and popularity of artful 
liturgy, homily, and building renovation projects diminish the potential for the 
implementation of family building practices, which will assist in the reduction of 
marginalization among the members of the church and community.  In response to 
Osmer’s first question, this is the current state of affairs at Grace.     
The interpretive task makes use of the “theories of the arts and sciences to better 
understand and explain why these patterns and dynamics are occurring” at Grace.89  
Although Osmer describes this stage of practical theological interpretation as the exercise 
of “sagely wisdom” it is important to note he also identifies methods by which this sort of 
wisdom ripens.  It is prudent for congregants at Grace to make informed conclusions in 
regard to the origin, development, and nature of their marginalization.  Wise judgment 
and thoughtfulness occur from the reception of knowledge gained through study and 
experiences.90   
For the concise purposes of this thesis, it is reasonable to assume that most of the 
members at Grace and residents of Washington Park are willing and able to advocate for 
their social, political, and economic justice.  It is also logical to surmise that the 
oppressive devices of slavery, Jim Crow, and other injustices have left the fear of 
retribution in the psyches of many of the congregants and their neighbors.  These 
individuals simply need motivation to embrace their survival as a sign of resistance and 
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utilize their perseverance as an inspiration to flourish.  Having overcome continuous 
experiences of racial discrimination, members of this community are well prepared to 
pursue a prophetic praxis of greater liberation to enhance their collective wellbeing.   The 
plight of the community evokes the next function of Osmer’s practical theological 
interpretation.   
According to Osmer, the normative task uses “theological concepts to interpret 
particular episodes, situations, or contexts, constructing ethical norms to guide our 
responses, and learning from “good practice.”91  Members of this community need 
normative ethical foundations and accurate interpretations thereof, to realize social, 
political, and economic equality.  The principles of Judeo-Christian ethics as found in the 
Holy Bible, and historically successful practices consistent therewith, are guides for what 
should be done by the members of Grace in response to their marginalization.  However, 
the gospel of Jesus Christ, as presented in the Holy Bible currently resembles a secret that 
is initially spoken into the ear of a hearer in a circle of listeners.  As the truth passes from 
each mouth to ear each recipient engages his or her subjectivity.  When the “truth” 
returns to the original speaker, it is a vast distortion of the original at best, and an untruth 
at worst.   
Members of Grace must remember, according to Jesus the Christ, “If ye continue 
in my word, then are ye my disciples indeed; and ye shall know the truth, and the truth 
shall make you free” (John. 8:31-32, KJV).  Likewise, the Apostle Paul proclaims, 
                                                          





“There is neither Jew nor Greek, there is neither bond nor free, there is neither male nor 
female: for ye are all one in Christ Jesus” (Gal. 3:28, KJV).  Jesus also testifies,  
5For many shall come in my name, saying, I am Christ; and shall 
deceive many.6 And ye shall hear of wars and rumours of wars: see 
that ye be not troubled: for all these things must come to pass, but 
the end is not yet.7 For nation shall rise against nation, and kingdom 
against kingdom: and there shall be famines, and pestilences, and 
earthquakes, in divers places.8 All these are the beginning of 
sorrows.9 Then shall they deliver you up to be afflicted, and shall 
kill you: and ye shall be hated of all nations for my name's 
sake.10 And then shall many be offended, and shall betray one 
another, and shall hate one another.11 And many false prophets shall 
rise, and shall deceive many.12 And because iniquity shall abound, 
the love of many shall wax cold.13 But he that shall endure unto the 
end, the same shall be saved. (Matt. 24:5-13, KJV)  
 
The immediately preceding Holy text is prima facie guidance for the members of Grace.  
The authors of the books that comprise the New Testament do not simply suggest what 
Grace, or any other part of the ecclesia should do, they mandate certain activities 
consistent with discipleship.  One such mandate is the pursuit of works in the liberation 
and love of souls, which brings this missive to the culmination of its ultimate purpose.       
 According to Osmer, the pragmatic task allows practitioners to determine 
“strategies of action that will influence situations in ways that are desirable and entering 
into reflective conversation with the ‘talk back’ emerging when they are enacted.”92  He 
proffers three prevalent forms of leadership as task competence, transactional and 
transforming.  The task competence style of leadership is premised upon an individual’s 
ability to execute duties.  The transactional leadership style advances the ideals of quid 
                                                          






pro quo.  Nevertheless, the transformational leadership style helps change people, 
organizations, and circumstances.  Although individuals who engage in activities 
consistent with the former two leadership styles are necessary for the progression of 
Grace and Washington Park, there is a greater need for transformational leadership to 
initiate and guide positive change.  Therefore, a strategic practical theological response to 
the plight of the church and community involves the continual development of parents 
into transformational leaders in this context. 
 Just as with the tenets of practical theology, the adoption of and adherence to the 
principles of black practical theology are reasonable courses of action to initiate the 
conversion of Grace Missionary Baptist Church into an institution of change in efforts to 
mitigate the marginalization of the members of Grace and the residents of Washington 
Park.  Social, political, and economic activism, which is oftentimes overlooked, must 
emerge as the focus.  Parents will emerge as transformational leaders when the sharing of 
experience based knowledge among members of various age groups regains its value.  
For this reason, an examination of black practical theology and its guidance on such 
issues is necessary.     
  
Black Practical Theology 
 
Black practical theology is a nascent branch of knowledge, which combines black 
theology and practical theology and began as a response to the growing need for the 





community.93  A significant characteristic of this movement is its focus on “collaboration 
between black theologians, practical theologians, and practitioners.”94  Regardless of its 
novelty, the principles of this discipline provide the most appropriate response in the 
reduction of social, political, and economic marginalization among the members of Grace 
and the residents of Washington Park. 
The essential elements of this field of study consider the marginalization of blacks 
a reality, which the contemporary black church must address and strive to reduce.  
Currently, restorable dichotomies exist between the praxes of the black church, black 
theology, and the black community.  Historical accounts, current conditions, theological 
precepts, and preferable church practices do not effectively coincide to reduce social, 
political, and economic marginalization.  Over the last four decades, there has been a 
“renaissance in African and African-American churches through the arts of storytelling, 
recitation, dance, mime, and the dramatic representations of the gospel...”95  In line with 
this, many congregations focus attention on such practices as opposed to actively 
advocating for social, political, and economic justice and sustainability.   
In 2015, theologians Dale P. Andrews and Robert London Smith Jr. introduced 
this seminal concept of black practical theology in a collection of essays of the same 
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name, which offers solutions to this quandary.  According to Andrews and Smith, the 
term “praxis” represents “a kind of reflexive ecology encompassing religious practices 
and theology that is informed by theory and guided by values and ultimate purpose(s).  
Praxis is saturated with meaning, theory, and deliberate, critically reflexive agency and 
actions.”96  The practices of the Black Church function simultaneously as independent 
and dependent variables of the Black Church and Black community praxis.  The 
interdependent nature of the positive elements within the black church environment 
requires their comprehensive application in the resolution of community wide problems.   
As mentioned by Andrews and Smith, black theology provides a source of 
expression of “the past, present, and future flourishing of disposed people”97 and 
“[p]ractical theology focuses on human praxis as a point of departure…   between 
practices and theory and their sources.”98  Therefore, the application of both sets of 
principles is a reasonable theological response to the social, political, and economic 
marginalization of the members of Grace Missionary Baptist Church and the residents of 
Washington Park.  Continual exchanges of information must occur among black 
theologians, practical theologians, and practitioners in the black church and community 
to effectively address and mitigate the factors which contribute to the marginalization of 
members of the target population.99   
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Without there being a continual nexus of engagement among the three essential 
elements of the black church praxis, each individual component is insufficient to reduce 
the marginalization of African Americans.  Unfortunately, discontinuous relationships 
presently exist among these variables.  In response, the contributors to the work of 
Andrews and Smith, present conventional circumstances in which the marginalization of 
particular groups of Black Americans occur.  The essayists also provide guidance in the 
use of black practical theological precepts to reduce the disenfranchisement present in 
those particular cases as well as among Black people in general.   
Contributor, James H. Evans Jr. agrees with Andrews and Smith in the assertion 
that current Black Church practices are not very effective in the connection of 
generational gaps within congregations.100  Inadequacies in communication between 
young people and elders limit the effectiveness of otherwise mutually beneficial 
engagements.  Breakdowns in such informal pedagogical epistemologies not only 
diminish the integrity of intergenerational relations but advance the marginalization of 
Black Americans.  Valuable life lessons are not shared.  As a result, the reasonable 
sustenance of most elders is not perpetual and the youth rarely receives the knowledge, 
skills and abilities to become transformational leaders for socio-political and economic 
change.  The deficiency in the sharing of information in regards to personal and 
collective sustainability limits the growth of would be purveyors of socio-political 
                                                          







activism.  This phenomenon of widespread lethargy is all too prevalent in the 
contemporary Black Church and Black American context.   
Responsible action in the face of injustice is at the heart of socio-political 
activism.  The Black Church has a responsibility to the Black Community to engage in 
activities in the correction of past, current and reasonably foreseen injustices.  According 
to essayist, Michael Battle, Judeo-Christian ethics require, “certain kinds of behavior 
from us; we are also responsible for each other.  Each of us has to answer for someone 
else’s welfare as well as our own, and that means that someone else must answer for us, 
whose concern is our welfare.”101  This edict is commendable in spirit and in practice.  
Similarly, according to Claire E. Wolfteich, “praxis on behalf of the poor and oppressed 
must be integral to Christian spirituality.”102  The terms “behavior” and “praxis” denote 
responsive practices by the Black Church on behalf of Black Americans.   
Presently, many black churches do not actively engage in social justice initiatives 
or utilize such causes in the mobilization or encouragement of youth to become 
transformational leaders.103  A “what came first” enigma arises because it is unclear 
whether or not the younger people do not engage in activism because of a lack of 
encouragement by transformational leaders; or transformational leaders rarely develop 
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from the youth because of a lack of socio-political activism by the Black Church.  
Variables that contribute to the marginalization of Black Americans are a constant in this 
context, and so, the need for transformational leaders and socio-political activism 
continues to exist.   
An equally feasible explanation for the lack of socio-political activism and 
transformational leadership within the Black Church involves the dearth of authentic 
spiritual conversions among members of the congregations.  In the absence of sound 
Christian theology, the Black Church and Black community praxis continues to engender 
practices but many are inconsistent with the life sustaining tenets of Christianity.  
Therefore, the marginalization of Black Americans persists with little to no interference 
from the Black Church.  This ominous circumstance presents opportunities for the 
development of an extraordinary solution.   
 
Proposed Action Plan  
 
 Creation of the Parenting Institute 
 
The development of the Parenting Institute will start a seminal movement at 
Grace Missionary Baptist Church and in Washington Park to accentuate parenting as a 
means to achieve personal, familial, and communal sustainability.  The organization will 
be beneficial to its members because it will unveil a new paradigm of self-reliance 
premised upon positive historical examples.  This is necessary because longstanding, 
racially discriminatory, and divisive tactics have rendered African-American parents 





members of the Parenting Institute will become more conscious of this fact and strive to 
make a positive difference.     
Parents will become aware of their roles as the most influential leaders in society.  
They will no longer be limited to highlight secondary societal institutions such as 
schools, sports teams, and governmental agencies as suppliers of primary leaders for their 
children.  With the Parenting Institute, participants will learn how to use a greater 
awareness of self as a springboard to instruct and influence children ultimately for 
communal progress.   The organization will not be without guidance to meet this 
challenge.      
Professor Walter Earl Fluker asserts,  
Leaders of the new century must not only be aware of environmental realities that 
shape the challenges and issues they must confront—they must also be aware of 
the inner environments that shape character, civility, and a sense of community.  
Leaders who are not awake, that is, aware of the interiority of experience, the 
often deep subconscious elements that drive behavior and action, are increasingly 
in very vulnerable circumstances and can endanger the mission of a team, 
organization, and even, as we have witnessed too many times to ignore, very large 
numbers of people. 104    
  
At first glance, Dr. Flucker’s guidance appears relevant to leaders of 
organizations and other entities outside of familial structures.  However, the institution of 
family is one of the most significant in the history of humanity.  Consequently, one of the 
goals of the Parenting Institute will be to place confidence in the members of the church 
and community to form and operate the organization.  Accomplishment of this goal 
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begins with announcements and invitations for all church members and residents of 
Washington Park to attend an initial meeting to discuss the development of the Parenting 
Institute.    
Invitees will be made aware of the organization’s intent to rebuild and restore our 
people and community in a practical and effective way.  The announcements will 
purposefully highlight controversial conditions and profound ambitions that are necessary 
to astound would be attendees into action.  The prevalence of poverty, crime, and 
educational insecurity along with positive parenting as a corrective measure for such 
woes will be highlighted in the announcements.  Our intent will be to use familial and 
communal love, respect, and responsibilities to mitigate the effects of longstanding 
oppression.      
In an effort to attract dedicated members to create the Parenting Institute, it will 
be important to highlight the valuable purposes of the initial meetings.  According to 
Priya Parker, a meaningful gathering is one by which the organizers take a stand, are 
specific, and maintain a disputable purpose.105  The latter element will be a decision filter 
because it will force participants to firmly embrace their primary purpose and position 
despite having options to pursue alternative courses of action.106   
After the dissemination of announcements, meetings will be held in the sanctuary 
of the church following Sunday services.  The gatherings will take place on the first and 
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third Sundays of each month because most church members attend services at those 
times.107  The initial attendees will include members of Grace as well as guests who are 
fathers, mothers, and children.  During the first meeting, participants will discuss the 
foundational elements of the Parenting Institute.  
         
Initial Discussions to Engender the Parenting Institute 
The development and implementation of the Parenting Institute is part of the 
vision, which will mitigate the social, political, and economic marginalization of black 
people at Grace Missionary Baptist Church and in the Washington Park Community.  The 
idea is not only to empower, equip, and enable parents to prepare and manage their 
families to be more sustainable but to encourage them to actively exercise all of their 
virtues to accomplish this goal.  Currently, the parents at the center of this initiative 
possess the rights and privileges to execute their parental responsibilities but oftentimes 
are without the necessary information to achieve success. Therefore, the first practical 
step connecting the Parenting Institute and what it will accomplish to its target 
beneficiaries will involve meetings for informative discourse, fact recognition, 
brainstorming, planning, and goal setting. 
The initial meeting will include the presentation of the conceptual attributes of the 
Parenting Institute and precursory information for its development as a grassroots 
organization.  Although informal in nature, the gathering will consider formal agenda 
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items.  There will be comprehensive discourse on:  our current marginalization and the 
historical development and causes thereof; the current circumstances in our families, 
households, community, and other social institutions, which necessitate the development 
and implementation of the Parenting Institute; the historical ineffectiveness of external 
factors/actors and/or the likelihood/possibility of making improvements to our 
circumstances; the responsibilities of our parents as leaders and what that means for all 
members of the families; the necessity for parents to be transformed and made more 
effective in an effort to mitigate our marginalization; how the transformation of parents 
will mitigate our marginalization; recommendable improvements in our parenting 
practices; fact recognition; and how improvements in parenting practices will help restore 
our families, church, community, and other social institutions.  
 
Acknowledging Our Marginalization 
To initiate necessary informational dialogue, attendees of the inaugural Parenting 
Institute meeting will discuss the social, political, and economic marginalization of 
African-Americans in Montgomery, Alabama as a historical and current reality that can 
no longer be ignored.  Present conditions will be discussed as reflections of the overall 
disenfranchisement of black people throughout the United States of America.  The 
gathering will involve the enlightenment of the participants on the meaning and causes of 
marginalization.   
There will be a discussion on how the afflictions of life have historically forced 
members of our community to subsist outside of normal boundaries of equality, freedom, 





families, households and the entire community.  The inordinate rates of unemployment, 
crime and poverty among area residents will be addressed as well as the low educational 
attainment.   
Particular attention will be given to past and present injustices from extrinsic 
sources as significant contributors to the oppressive circumstances of the community.  
There will be an examination of intentionally divisive interpositions including the 
planning and development of the interstate highways in Washington Park, voter 
suppression, police brutality, discriminatory hiring and lending practices, unfair housing, 
and discrimination in education.   
In the same way, negligence and transgressions from intrinsic sources will be 
addressed.  Attendees will be encouraged to candidly discuss black on black crime, 
including domestic violence, child abuse and neglect, paternal absence, and drug and 
alcohol addiction.  The sharing of personal experiences will be encouraged but not 
required.   
It is essential for potential members to understand various elements combine to 
effectuate our present circumstances.  The actual and perceived complexities and 
consequences of our limiting factors are formidable.  Therefore, it is requisite and equally 
inspirational to present parenting as one of the most powerful means of empowerment 
and redress at our disposal in consideration of our plight.   
 
Discourse on the Realities of Our Context 
 
As descendants of slaves, many of the residents of Washington Park have 





expense of community cohesiveness.  Therefore, the first meeting will also serve as an 
essential platform to discuss the importance of interconnectivity and interdependence 
among the various elements within our context for positive purposes despite the current 
social, political, and economic marginalization experienced by members of the 
community.  There will be discourse on the assets, liabilities and past and current 
conditions to highlight this point. 
The distribution of literature in reference to the demographics of the area will be 
effective in this respect.  Even though many of the participants in the initial meeting will 
have experienced the strengths and weaknesses of the area through daily living, the 
concise, written, representation of informative facts to support what they experience will 
be discussed.  It is important for use to understand “this is who we were, this is what 
happened, this is our neighborhood and context, this is who we have become, and this is 
how we live.”      
There will be a presentation of instances and examples of how the elements 
within the Washington Park community have historically worked together for the 
common good and separately against ordinary stability.  Many historical and 
contemporary illustrations demonstrate this point.  Valuable insight will be gained from 
the acknowledgement of past collaborations among civil rights heroes and heroines who 
once lived and worked in our community.  There will be mention of Rufus A. Lewis, 
Riley L. Lewis, Sr., Rosa Parks, Mahala Dickerson, Ralph David Abernathy, and Percy 





During the discussion, we will briefly address the bygone prominence of 
Washington Park as a thriving economic hub in central Alabama.  There will be mention 
of businesses such as Winn Dixie Grocery Store, Calhoun’s Grocery Store, Red & White 
Grocery Store, Nixon’s Grocery Store, Gulf Service Station, The Washington Park 
Laundromat, Purina Livestock Feed Store, Montgomery County Fertilizer and Co-op, 
Brenda’s Barbeque, BB Master Burgers, The Gold Post Lounge, Ruby B’s Lounge, 
Christburg & Company Beauty Salon, Otasco Hardware Store, Doug’s Corner Store, The 
Triangle Store, and Alexander’s Auto Shop.  The remnants of four of these businesses 
remain in Washington Park, and so, we will examine the economic decline of the area.    
In the same way, the decrease and demise of community based educational 
institutions will be a topic of our focus.  Participants in the first meeting will be 
encouraged to consider the prominent schools, which once called Washington Park and 
the immediately surrounding area their home.  For example, there will be mention of 
Loveless Academic Magnet Program formerly known as Loveless Elementary, Junior 
High, and High School, McIntyre Junior High School, Carver Junior High School, Daisy 
Lawrence Elementary School, and Saint Jude Elementary, Junior High, and High School.  
All of these schools have been closed and many of the structures have been razed with no 
replacements.  The same is the case for health care facilities that were once located in the 
Washington Park Area.   
Saint Jude Hospital, Oak Street Hospital, the offices of Dr. Jefferson Underwood, 
Dr. John Winston Jr., and Dr. Julius Pryor Jr. are no longer in existence.  The 





may, the absence of private medical services providers is widespread throughout the 
community and will be discussed as motivation for change. 
The display of the aforementioned historical fluctuations in the stability of our 
context will be utilized as evidence of the necessity for a new and creative antidote for 
our marginalization.  All of the aforementioned social institutions were created for the 
benefit of people but without directly and particularly focusing on the sustainability of 
the family as the most essential element to the existence of them all.  Therefore, 
promulgation of the idea of transforming parents, as our most influential leaders will 
connect the development of the Parenting Institute to the mitigation of the social, 
political, and economic marginalization experienced by the individuals in this particular 
context.    
 
The Ineffectiveness of Outside Intervention 
 
Participants of the first meeting will discuss the less than ideal results that have 
transpired when community residents have surrendered their decision making authority to 
individuals with less than direct interests in the success of the neighborhood.  From a 
historical perspective, extrinsic contributors with varied intentions have attempted to 
influence the marginalization of the residents of Washington Park.108  In certain 
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instances, racially discriminatory detractors, such as the designers and developers of the 
interstate highway system in Montgomery, have wrought divisiveness among members of 
the community.  On other occasions, well intended benefactors, including school 
administrators, social service case workers, and athletic coaches have indirectly 
attempted to decrease marginalization among area residents.   
Although the impact of the aforementioned incompatible collection of actors is 
not reasonably measurable, therein lies the uncertainty of allowing external variables to 
influence the sustainability of Washington Park.  At the initial meeting, this framework 
will be utilized to promote autonomy from extrinsic contributors and self-reliance as 
effective tools to reduce marginalization among area residents.  It is imperative to place 
this particular issue at the forefront of the plans to develop the Parenting Institute 
because of the value associated with potential members understanding the historical 
disadvantages of allowing external factors and actors to influence our sustainability.  This 
approach highlights the community building responsibilities we must embrace for our 
collective progression and parents will be chosen and held accountable as the leaders of 
this charge.     
 
Plan to Highlight Parents as Our Most Influential Leaders 
         At the initial meeting of potential members, the first idea that will be refined as a 
cornerstone for the building of the Parenting Institute will involve the identification and 
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accentuation of parents as the most influential leaders of people.  At this point, we will 
come face to face with the reality that although various entities have contributed to our 
successes and failures as collective members of Grace Missionary Baptist Church and 
residents of Washington Park, parents are responsible for the permanence of our 
sustainability.  
         Attendees will be given examples of people who have held prominent positions of 
leadership on local, national, and worldwide levels.  The lessons learned from these 
“mainstream” leaders will be compared to the personal guidance, instruction, and 
examples their parents gave them.  In the cases of where the participants’ parents were 
not active in their lives, attention will be drawn to the worth of the support and nurture 
that was lacking.  This exercise will establish the preeminence of parents as the most 
influential leaders in the lives of people when compared to leaders who are at more of a 
natural distance from the individual.    
      
Plan to Improve Our Parenting Practices 
At the first meeting, we will also discuss the certainty of our accomplishments of 
immediate and long term successes by and through modifications we will make to our 
thoughts, speech, and actions regarding parenting practices.  One of the first 
considerations in this respect involves a shift in our treatment of parenting as a powerful 
instrument of change.  Without the vilification of some of the more contemporary 
methods of raising children in the community, we will highlight the need for perpetual 





During this discussion, we are going to accentuate the importance of promoting 
prudent childhood development as the panacea for many of life’s issues.  We will discuss 
the need to increase the popularity of parenting as a topic of common discussion.  
Without particularizing the need for improvements to individual activities, there will be 
observations and suggestions made to improve all aspects of parenting in general by 
focusing attention on the areas of “love and affection, stress management, relationship 
skills, autonomy and independence, education and learning, life skills, behavior 
management, health, religion, and safety.”109  In consideration of these competencies, the 
spirit of the conversation will persuade parents to perpetually internalize, contemplate, 
articulate, and intentionally use positive parenting practices to accomplish expected ends.  
    
Plan to Restore Our Social Institutions 
         During the initial meeting in the development of the Parenting Institute, the 
participants will be given a take home informational pamphlet on how improvements in 
parenting practices will help restore our families, the church, other social institutions, and 
the community.  The circular will include a concise iteration of institution strengthening 
ideas with the inclusion of the proposition that positive parenting leads to better children 
who develop into better adults who will permeate our social institutions and make them 
better than they have been in the past.   
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The distribution of printed organizational material will also increase the validity 
of our interactions and help substantiate the integrity of our message.  Written literature 
will help strengthen the Parenting Institute by safeguarding it from negative influences 
from intrinsic as well as extrinsic origins.  As a source of further inspiration, the 
publication will be a resource for interested parties to examine the unique nature of the 
Parenting Institute’s fundamental approach to incremental community sustainability. 
The promotion of ubiquitous thought and discourse in regard to positive parenting 
will be a significant element of the precursory meeting.  However, the conversation will 
broaden to uncover many of the specific familial needs the Parenting Institute may be 
able to fulfill.  We will discuss how better parenting practices will lead to better outcomes 
for children who will become adults and permeate social organizations.  Without simply 
being a clearinghouse for parenting classes, the organization will strive to bring about 
positive change to the culture of the church and community.   
  
Plan to Reduce Our Marginalization 
         The substance of the meeting will culminate on the common goal of using prudent 
parenting practices to ultimately reduce the social, political, and economic 
marginalization of the members of Grace Missionary Baptist Church and the residents of 
Washington Park.  Improvements in parenting practices and the positive development of 
children will equip, enable, and empower them to permeate and improve the quality and 
effectiveness of social institutions.  This will occur because the Parenting Institute will 
guide parents to provide children with greater opportunities to grow into adults who will 





families, religious organizations, governments, healthcare communities, educational 
establishments, and financial institutions.  The strengthening of these entities will make 
them more effective, efficient, and equitable at contributing to the sustainability of the 
entire community.               
         To conclude the first meeting, participants will be given a pamphlet of general 
information on the Parenting Institute that will contain the organization’s proposed 
programs including, Effective Black Parenting, Parenting Our Way out of Poverty, 
Families for Fairness, and Parents as Peace Builders.  Attendees will be asked to voice 
their opinions on the general direction of the organization, its structure, mission, 
programs, and operations.  Interested participants will be asked to join the Parenting 
Institute, consider which programs they would like to particularly engage in, and in what 
roles within the organization they would like to serve. 
   
Actions in the Early Stages for Organizational Development 
After the initial group meets once a week for the first month, the fellowship will 
expand to include more residents of Washington Park and the surrounding communities.  
Members will disseminate organizational information pamphlets throughout Washington 
Park during monthly evangelism events conducted by the church.  During these events 
the members of Grace walk the streets of the community and pray with area residents, 
read biblical scriptures, disseminate information, and invite the masses to visit the 
sanctuary.            
 Throughout the organization’s second month of existence, members will invite 





Parenting Institute.  All attendees will be encouraged to give online invitations to 
associates through posts and messages on their personal social networking pages.  
Simultaneously, members will create and file the organization’s Entity Identification 
Number, Employer Identification Number, Application for a Certificate of Existence, 
Certificate of Formation, Name Reservation Request Form, and Articles of Organization 
with the State of Alabama, Secretary of State. 
During our third month of operation, the Parenting Institute will initiate its social 
media presence with the activation of accounts on Facebook, Twitter, Meetup, LinkedIn, 
Google+, YouTube, Pinterest, Instagram, Weibo, Reddit, Ask.fm, Flickr, Qzone, and 
Tumblr.  There will be press releases and interviews given to interested members of the 
media.  Special attention will be paid to the local news market.  Simultaneously, meetings 
will continue in the church sanctuary.   
During the fourth, fifth, and sixth month, the Parenting Institute will use the 
aforementioned documents and develop a Board of Directors, Board of Directors 
Advisory Committee, Detailed Organizational Chart, Organizational Bylaws, Articles of 
Incorporation, and petition the Internal Revenue Service for tax exemption status under 
IRS Section 501(c)(3) of the Internal Revenue Code.  After the organization receives its 
nonprofit status, it will develop a website to which it will link all of its social media 
accounts.  It will also open financial accounts at BBVA Compass in Montgomery, 
Alabama.  The board will be comprised of general members of the Parenting Institute 
with at least one member being an accountant, one member being an attorney, one 





In addition, membership in any and all positions and activities of the Parenting Institute 
will be open to all individuals regardless of paternal status.        
The Parenting Institute’s website will be an interactive platform for the 
dissemination of information, discourse between existing members, admission of new 
members, and the acceptance of funding.  The leadership of the Parenting Institute will 
accept interviews by media outlets to promote the organization in general and announce 
family building activities and events in particular.  The fellowship will continue to 
disseminate information and implement programs to improve parenting within African-
American families for the promotion of community sustainability.   
 
The Implementation of Parenting Programs 
 
The grass roots nature of the Parenting Institute leaves its development and 
implementation to the discretion of the individuals most affected by its existence and 
operations.  Therefore, although this plan presents the framework for the design of the 
organization and the execution of it programs, the members of Grace Missionary Baptist 
Church and the residents of Washington Park will be integral leaders of this movement.  
In view of this, just as the beneficiaries will pursue courses of action in the initiation of 
the organization, they will also be the primary stakeholders and participants in the 
creation and performance of its programs.  
The novelty of enhancing parenting practices in response to the marginalization of 
people does not present an immediate and dependable paradigm for guidance in the 
development of public service programs.  This uncommon approach will contribute to the 





designed for the context at issue here.  One of the benefits of developing grassroots 
programs includes the immediate organizational credibility which accompanies the 
community’s acknowledgement of the efforts of organizers of the movement.  However, 
early stage credibility is not synonymous with organizational capacity. 
Although the goals and objectives of the Parenting Institute will be extraordinary, 
the inception of the organization will be modest.  The validity of the fellowship will be 
dependent upon the reliability of its members.  The capacity of the organization to 
develop and implement its programs will evolve and improve in the course of time.  This 
will require the framers of the programs to be impartial, receptive of diverse information, 
and mindful of inclusiveness.  It will be essential to maintain community involvement 
and engagement throughout the entire process.    
 
The Development of Practical Parenting Programs 
 
Development of organizational programs will occur in unison with the overall 
formation of the Parenting Institute.  This will mitigate the effects of longstanding racial 
injustices because participants will learn how to produce, preserve, progress, and protect 
individual, familial, and communal resources.  In particular, they will learn how to take 
control of their circumstances by gaining life sustaining knowledge, skills, and abilities.  
Parents and children will be taught that education, preparation, work ethic, courage, and   
the importance of embracing their leadership responsibilities in the present context of a 
marginalized black America, which requires more transformational leaders at the 





With the aforementioned facts in mind, the Parenting Institute will continually 
develop its programs, which will promote the continuity of life, liberty, and the pursuit of 
happiness for all humans by decreasing the social, political, and economic 
marginalization of the members of Grace Missionary Baptist Church and the residents of 
the Washington Park community.  Montgomery, just as with many cities across the 
United States of America, is only as sustainable as its most vulnerable residents and 
neighborhoods.  With the acknowledgement of the dignity and worth of all people, 
Washington Park is home to constituents who are essential to the overall quality of life in 
Montgomery.  The people require and deserve life sustaining knowledge to optimally 
contribute to their relationships with one another and between themselves and the natural 
and manmade environments.  Healthy families contribute to the sustenance of stable 
neighborhoods and vibrant communities coalesce to make Montgomery sustainable.   
For the purpose of reaching the preceding state of existence, support for the 
development of the Parenting Institute’s programs will begin internally with no 
dependence on external endorsements or opinions in regards to the applicability of the 
organization’s initiatives to positively affect the circumstances of the church and 
community.  This is a dramatic departure from the courses of action and inaction that 
have plagued the community.  In the development of its programs, the stakeholders of the 
Parenting Institute must consider the counterintuitive thoughts and oftentimes self-
destructive actions of the past and present that have been ineffective in the mitigation of 
the social, political, and economic marginalization of the community.  We will not 





We will abandon the illogical belief that our sustainability is dependent upon the 
ideas and opinions of others in regards to the effectiveness of our programs.  In the same 
way, we will no longer waste considerable resources in efforts to influence external 
actors to contrive programs for the resolution of our issues.  From the inception of the 
organization, we will use time and other individual, familial, and communal resources to 
inspire one another beyond the afflictions of the current circumstances.  
Poverty, crime, and racial discrimination have been some of the greatest barriers 
to sustainability for area residents.  Therefore, the Parenting Institute will implement the 
Effective Black Parenting, Parenting Our Way out of Poverty, Parents as Peace Builders, 
and Families for Fairness initiatives to address the problem of marginalization among 
area residents.  The programs will decrease the barriers to sustainability for black families 
through the promotion of self-reliance, self-sufficiency, and self-help as elements of 
positive parenting.  Inception of the organization’s programs will be sequential with 
Effective Black Parenting being the inaugural and primary initiative from which all others 
will follow.      
 
The Effective Black Parenting Initiative 
 Although the Parenting Institute will be a unique organization with the 
uncommon goal of transforming parents into change agents for the sustainability of 
Washington Park and Grace Missionary Baptist Church, guidance in effective parenting 
will be the underlying means by which this initiative will succeed.  Given the 
commonsensical yet oftentimes overlooked advantages of training parents to skillfully 





practices applicable in all circumstances.  In addition, prudent parenting skills develop 
and exist exclusive of race, ethnicity, gender, nationality, age, geography, or religious 
affiliation, and therefore, effective parenting is more identifiable by its results than its 
intrinsic mechanisms.     
 According to parent development and early childhood expert Barbara E. Harvey, 
“effective parenting is the ability to interact and engage with children in such a way that 
they learn and grow into remarkable adults.”110  In light of this definition, prudence 
dictates that there first be consideration for the meeting of the underlying needs of parents 
and children in an effort to strengthen their ability to sustain families.  As a consequence, 
the Parenting Institute will use this program to teach parents primary parenting skills to 
ensure children are happier, healthier, and stronger.   
 The Parenting Institute will not be without direction in this endeavor.  The 
organization will adopt and implement the Effective Black Parenting Program (EBPP), 
created by Dr. Kerby T. Alvy a clinical child psychologist with more than forty years of 
experience in child caring.111  In 1974, Dr. Alvy founded the California based Center for 
the Improvement of Child Caring as a non-profit community service, research and 
training organization to conduct “a wide range of parenting education, support and 
                                                          
 110 Barbara E. Harvey, “Effective Versus Ineffective Parenting: Know the Difference?” 
The Center for Parenting Education, assessed January 22, 2019, 
https://centerforparentingeducation.org/library-of-articles/focus-parents/effective-versus-
ineffective-parenting-know-the-difference/.   
 
 111 Center for the Improvement of Child Caring, Effective Black Parenting: Instructor’s 






advocacy services.”112  Effective Black Parenting is just one of the center’s programs and 
is a “parenting and skill-building program created specifically for parents of African-
American children.”113  
 At the inception of the Parenting Institute, at least three members will be trained 
as Effective Black Parenting Instructors, who will use the 15 week, 3 hours per weekly 
session program to educate participating parents.  The classes will help participants 
“improve family relations, reduce harsh disciplinary practices, reduce child behavior 
problems, and improve parental mental health.”114   
 The 15 sessions will include:  
The Path to the Pyramid of Success for Black Children; The Social Learning 
Theory Ideas Describing and Counting Child Behaviors; The Street to 
Destruction, The Effective Praise Method, The Extended Family; Disciplining:  
Traditional and Modern; Family Rules, Drugs and the Pyramid: An Introduction; 
Family Rules and Children’s Developing Abilities; The Thinking Parent’s 
Approach; Reasons for Not Using Corporal Punishment, Mild Social Disapproval, 
The Ignoring Method, Single Parenting; The Time Out Method, The Point System 
Method; Drugs and the Pyramid; Parts 2-4; Chit-Chat Time; and Program 
Review, Pride in Blackness.115   
 
A significant component of the program will involve its potential to produce “a sense of 
group ownership and pride which can be capitalized upon for community building.”116   
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 Once parents complete the Effective Black Parenting Program, they will have a 
better understanding of their tremendous capacities as influential leaders not only in 
familial affairs but in communal matters as well.  The parents will have also acquired a 
greater appreciation for the unique opportunities, which black parenting affords them.  
They will understand all parenting is different and what works for members of different 
racial and ethnic groups may not work for them.  This specialized training will equip 
program participants with foundations to progress into the Parenting Our Way out of 
Poverty Program.  
 
The Parenting Our Way out of Poverty Initiative 
 
My father always told me, “Poverty is not totally about being poor.  It has more to 
do with a person’s state of mind.  Many poor people have poor thoughts, poor speech, 
and poor behavior and that is what makes them poor.  It is not about how much money 
they have.  It is about whether or not they have a certain quality of life.”  And 
historically, many black people have been satisfied with their overall daily life regardless 
of their economic conditions.117     
Despite being subjected to atrocious circumstances at times, black families have 
historically utilized education and experience as a means of social, economic, and 
political progression.  During the Reconstruction Era, many former slaves were steadfast 
in learning how to read and write to garner opportunities that were previously 
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forbidden.118  Although Blacks were not afforded equal educational facilities and 
opportunities as whites throughout the Jim Crow Era, they continued to make “substantial 
educational gains.”119  In the same way, during the period following the Modern Civil 
Rights Era and the Black Power Movement many Blacks continued to improve their 
quality of life by and through the acquisition of education and training.120  
Although inspiration for upward mobility has been a common theme for multiple 
generations of African Americans in the United States, these comprehensive means of 
motivation have never been addressed, identified, and designated as formal groups of 
positive actions.  I know what my father said and did for my siblings and myself to attend 
college.  I know what my grandparents said to inspire me to invest in our family.  
However, I did not know they were parenting us out of poverty.  Without such definition 
or designation, these activities have been overlooked and neglected as universal 
mechanisms for widespread sustainability among African Americans. The way we parent 
children has short and long term economic implications for our families and community.   
On one hand, we can instill virtues in our children with greater expectations for 
their present and future economic stability, which can have positive impacts on the 
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sustainability of our families.  On the other hand, we can allow or contribute to the 
children to engage in self-deprecating thoughts, speech, and actions to the detriment of 
people.  Therefore, the Parenting Institute will cultivate, consolidate, and accentuate such 
activities with the Parenting Our Way out of Poverty initiative because this is essentially 
what we have historically sought to accomplish. 
In the circumstances under consideration here, the sources and categories of 
marginalization are diverse and there is not a solitary and homogeneous countermeasure 
for its reduction.  Alternatively, there are synergistic groups of activities that can be used 
to reduce marginalization among the residents of the Washington Park community.  With 
this initiative, members of the Parenting Institute will combat the three dimensions of 
marginalization – social exclusion, political exclusion, and economic exclusion – by the 
provision of education, training, and encouragement in clusters, which will attack each 
nuance of demarcation separately yet simultaneously.  Accordingly, the following groups 
of activities will be essential to accomplish the goals of the Parenting Our Way out of 
Poverty initiative. 
   
Parenting Practices to Eliminate Social Exclusion 
 According to Collins English Dictionary, “‘social exclusion’ is the act of making 
certain groups of people within society feel isolated and unimportant.”121  The term is 
typically used in reference to predominant groups of people unjustifiably denying 
members of minority groups to freely coexist and equitably share in the exercise of 
                                                          






unalienable rights and privileges.  Given this definition and observation, there must first 
be positive advances in the strengthening of relationships among the residents of 
Washington Park before significant strides can be made to reduce social exclusion by 
extrinsic groups of people.   
As previously noted here, a common phenomenon at Grace Missionary Baptist 
Church and in Washington Park involves the prevalence of conflicts within families and 
among members of the community.  Many individuals find it difficult to peacefully 
coexist.  With strife and contention deeply interwoven into the area’s culture, to address 
the social exclusion residents experience from the institutions and affairs of society at 
large requires those same individuals to progress to a point of socially accepting each 
other.  Improvements in parenting practices will contribute to the rectification of these 
problems. 
A fundamental principle of the Parenting Our Way out of Poverty Initiative will 
serve as the foundation for black parents to nurture our children to be receptive and 
loving of themselves individually and black people collectively.  Parents will be 
encouraged to, “support and accept the child, [be] physically affectionate, and spend one-
on-one time together.”122  There is no better way to teach a child the implications of love 
and inclusion than by sharing love with him or her and including them as essential 
participants in and contributors to life.  Not only does this substantiate their value as 
humans but it places emphasis on the importance of inclusion and strength in unity and 
interactions.   
                                                          





The standard of receptivity black children will be encouraged to embrace amongst 
each other, will be the same pattern of behavior they will expect from others.  This will 
make them more likely to recognize and effectively respond to instances of social 
exclusion and progress as advocates for social inclusion.  The expectation is for children 
to pierce the barriers of social exclusion by having a greater sense of love and respect for 
one another and those who look like them to allow themselves to be denied access to the 
most prevalent social institutions of society at large.   
The Parenting Our Way out of Poverty Initiative will start its crusade as an 
offensive against social exclusion.  This is significant because black people must feel as 
if we belong in fellowship with others so that it is possible for us to generally thrive 
within the margins of society at large.  This leads to the necessity for the Parenting 
Institute to implement the Parenting Our Way out of Poverty Initiative to address and 
seek to mitigate issues of political exclusion among members of Grace Missionary 
Baptist Church and residents of Washington Park.   
 
 Parenting Practices to Eliminate Political Exclusion  
Politics is the art and science of controlling people.123  However, when I was a 
child, no one ever shared a practical definition of politics with me, and so, this significant 
group of contemplations, speech, and actions was beyond my basic understanding.  The 
same is true for many of the residents of Washington Park.  Their awareness of the 
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implications of politics and political decision-making is insubstantial.  The community 
experiences politically effectuated woes because extrinsic actors impede hinder access to 
the electorate process.  According to Dr. Danielle Allen, “political exclusion entails being 
denied some or all of the formal rights of citizenship, or having no effective access to 
participation in political decision making, or both.”124    The phrase is ordinarily used to 
express the disenfranchisement of individuals from suffrage.  This creates consequential 
limitations for marginalized people and such injustices are an affront to civil liberties and 
human rights.  Although strides have been made in the United States for the progression 
of voting rights for African Americans, voter disenfranchisement is a reality for many 
people in Washington Park.125  
 In Montgomery, Alabama voter suppression takes shape in many different forms.  
According to Attorney J. Mitch McGuire in many of the communities of the city,  
Cut-throat campaigns are often willing to engage in unlawful  
tactics, which include: 
 
● Orchestrating long lines — Providing too few functioning voting booths to 
a polling place can cause a long wait, which discourages just enough voters to 
make a difference. 
● ID requirements — Changing ID requirements close to an election can 
leave voters unprepared to prove their eligibility. 
● Poll observers — While observers are supposed to look for irregularities 
in the process, many are there simply to discourage voters from supporting 
certain candidates or issues. This is a violation of the law that prohibits 
campaigning at polling places. 
● Last-minute changes of a polling location — If you can’t find the polling 
place, you can’t vote. 
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● Misinformation about polling hours — Most polling places keep standard 
hours. But, if yours closed early, that could be an attempt at voter suppression. 
● Purging of voter rolls — Although it is important to keep voter rolls up to 
date to prevent voter fraud, the purging of rolls close to an election is often an 
attempt to prevent registered voters from exercising their rights. 
● Defective voting machines — Electronic voting machines have been the 
subject of controversy, with voters complaining the vote they cast defaulted to 
another candidate.126 
 
With the commonality of such astonishing improprieties and obstacles to the 
active participation of the area’s residents in politics, voting rights advocates and 
attorneys strive to educate and safeguard individuals who are adversely affected.  Parents 
and entire families have all but succumbed to the cleverness of their detractors in this 
respect.  The expansive use of voter suppression has forced many individuals into states 
of indifference regarding the operations and implications of politics.  In response, the 
Parenting Institute will utilize adjustments in parenting practices to bring families to the 
forefront of political enthusiasm in this community.   
Just as with many of the issues plaguing Washington Park, the political exclusion 
of its residents requires the sharing of knowledge among the individuals most adversely 
affected.  The people must be apprised of the importance of active participation in the 
political process.  In addition, they must be encouraged and enabled to speak and act 
consistent with their informed contemplations.  Encouraged because marginalization 
gives rise to isolation.  Enabled because the condition also gives the affected a false sense 
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of oppression and bondage.  Many of them perceive themselves as not being free to 
exercise their right of suffrage.   
In response, the Parenting Our Way out of Poverty Initiative will espouse 
principles involving fathers and mothers actively exercising and instilling the virtues of 
autonomy and independence in their children for the production, preservation, and 
progression of their involvement in politics.127  Adults and children will understand and 
embrace political inclusion as an intrinsically admirable condition.  Nonetheless, the 
meeting of these objectives will also serve the purpose of assisting some of the members 
of Grace Missionary Baptist Church and the Washington Park community out of poverty 
and into circumstances of sustainability.   
Parents and children will be taught how to contemplate, converse, and 
simultaneously conduct political engagement because the nuances of such affairs are 
utilized to determine the distribution and redistribution of valuable societal resources.  
Politics is an elemental determinant in regard to the benefactors and beneficiaries of these 
assets.  Therefore, collective proficiency in political affairs will assist area residents in 
the management of community resources that will help reduce other forms of 
marginalization including economic exclusion.   
 
Parenting Practices to Eliminate Economic Exclusion 
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 According to Webster’s New World College Dictionary, the term “economic” 
signifies, “of or having to do with the management of the income, expenditures, etc. of a 
household, business, community, or government. . . . of or having to do with the 
production, distribution, and consumption of wealth.”128  With this being said, social and 
political exclusion are significant contributors to the development and sustenance 
economic exclusion in the Washington Park.  The latter form of marginalization 
“includes lack of access to labour markets, credit and other forms of ‘capital assets.’”129  
In 1968, 15.6% of black children, 34.7% of black people, and 25% of black seniors in the 
United States of America lived below the poverty line.130  Today, in Census Tract 11 of 
Montgomery, Alabama, which includes Washington Park, 82% of the children, 52% of 
the residents, and 27% of the senior citizens live below the poverty line.131   
 Although access to information is greater now than ever before, a larger 
percentage of black people in Washington Park are impoverished than there were in the 
United States at the conclusion of the Civil Rights Movement of the 20th century.132  
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Many factors have contributed to the longstanding economic decline of the area and the 
economic exclusion of its residents.  The resilience, prudence, and parenting prowess of 
our ancestors contain the solution to our current economic marginalization.  Back then, 
the social, political, and economic institutions in Washington Park were more effective 
than they are today.  Parents raised their children to fill and maintain the fundamental 
organizations to the sustainability of society.    
The Parenting Institute will implement the Parenting Our Way out of Poverty 
Initiative to mitigate economic exclusion by first teaching parents how to acquire more 
education, life skills, and stress management and share these same qualities with each 
other and their children.133  The giving of life sustaining knowledge will be the 
foundation for all of the initiative’s pursuits.  This will be necessary because historically, 
the practicalities of economics have been concealed from many of the area’s residents.  
They encounter difficulties in understanding the prudent use of money because they have 
had very sporadic and scant experience with it.      
Having inadequate familiarity with the dynamics of economics, many of the area's 
residents either retain low wage underemployment, depend on financial assistance from 
extrinsic sources, turn to elicit activities for sustenance, or do without many of the 
necessities of life.  Such is the case because they are unable to understand how education, 
thought, work, and earnings are synergistic links in the quality of life.  We will teach 
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“Learn How to Earn” courses in which parents and children will be taught how to 
understand the connections between education and training, employment and 
entrepreneurial opportunities, resource investment and earnings, and reinvestment and 
savings. 
The preceding series of classes will expand and include education on the 
importance of home ownership and how to acquire, improve, and maintain real estate.  
Several residents of Washington Park live in substandard rental or owner occupied 
housing.  There are also many vacant homes and lots in the area.  The property values in 
the neighborhood are economical because outsiders who can afford to live elsewhere 
have little to no interest in living in the community.  This creates excellent opportunities 
for area residents to gain economic autonomy and strengthen the community through 
home and real estate ownership, which is a fundamental path to the means of production. 
Participants in this program will also be acclimated to the nuances of grassroots 
entrepreneurism and general business development.  Parents and children will 
collectively attend classes to increase the range and effectiveness of the information.  
They will learn how to use their present resources as instruments to generate economic 
activity that is essential to the restoration of the community.           
The quest for social, political, and economic inclusion starts with the people of 
Washington Park and Grace Missionary Baptist Church strengthening themselves and the 
community despite factors to the contrary.  Self-reliance, self-sufficiency, and self-help 
will help propel these individuals from conditions of marginalization to sustainability.  





the positive outcomes of the Parenting Our Way out of Poverty Initiative.  The Families 
for Fairness Initiative will be such a counterpart in the continuum to reduce 
marginalization in the Washington Park community.   
  
The Families for Fairness Initiative 
Humans are unique and possess innate and inalienable rights to exercise sole 
ownership and control over their respective bodies.  Oftentimes some members of 
humanity transgress boundaries of prudence and infringe upon the lives of others causing 
the latter group of individuals to experience socio-political and economic 
marginalization.  Frequently, the severity of such oppressive obtrusions leads to unjust 
imprisonment, death or even both.  In the United States of America, black men are 
disproportionately targeted as objects of police brutality and killings, selective law 
enforcement and prosecution, unjust criminal adjudications and severe prison sentences, 
which contribute to their disenfranchisement as members of a distinct group.  However, 
black males are not alone in their plight for justice.   
Everyone starts life in a family, which is the first institution of fellowship and 
community among humans.  The family is a venerable refuge of protection and also 
worthy of preservation.  As harbingers of safety, families shield, secure, and defend their 
members.  Families signify cooperative unification, and fairness is the antithesis of 
injustice.  For these reasons, the Parenting Institute will develop and implement the 





community leaders in Montgomery, Alabama that will arouse activism in efforts to 
eliminate the social, political, and economic marginalization of black males.  
     
Injustices as Opportunities 
A pervasive consequence of the foregoing injustices is the separation of a 
significant number of Black men from the mutual benefits of community and family.  
Approximately one third of all black males born today will experience the severely 
alienating consequences of imprisonment during their lifetimes.134  Likewise, Black men 
comprise 53% of all prisoners currently in the State of Alabama.   
In 2015, approximately 38% of the men killed by police officers were African-
American.135  Young black men are approximately nine times more likely to be killed by 
police officers than other Americans.136  Such unjustifiable losses of life and freedom are 
the results of racism, elitism and classism and engender unnecessary socio-political and 
economic hardships for individuals directly and inadvertently affected.   
For every Black male who is the primary victim of an unjustifiable police killing 
or wrongful conviction and incarceration, there are countless family members, friends 
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and communities distressed.  Essential human and economic resources are obstructed 
and/or removed from masses of families leaving entire communities decimated for 
multiple generations.  The losses are far-reaching; and the phenomenon has given rise to 
a heightened awareness of racial discrimination in this country.   
In the same way, technological advances have afforded otherwise unaware 
citizens opportunities to witness the unconscionable level of unfairness and brutalities 
that are committed against a beleaguered segment of our population.  These recurring and 
horrific acts have also given rise to the equally detrimental denial of voting rights for 
approximately 34% of Black men in Alabama.137   
The state sanctioned injustices against Black males, substantiate the necessity for 
requisite law enforcement, penal system and judicial system reforms.  Black lives and 
liberty are continually being lost at the expense of taxpaying citizens.  Presently, there are 
very few church and community leaders and organizations actively addressing the mass 
incarceration and police killings of Black males in Montgomery, Alabama.  This 
paradoxical anomaly is undeniable and remarkably suitable for correction at once. 
Families for Fairness will fulfill this purpose. 
        
Program Overview 
Families for Fairness will be a grassroots social justice activism program for 
church and community leaders, which will promote the continuity of life, liberty and the 
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pursuit of happiness for all humans by increasing socio-political and economic 
opportunities for black males as historically disenfranchised individuals.  Montgomery, 
Alabama, just as with many areas across the United States of America, is only as 
sustainable as its most vulnerable members.  Black males are essential members of 
families.  Healthy families contribute to the sustenance of stable neighborhoods; and 
vibrant communities coalesce to make Montgomery sustainable.  Through the 
encouragement of current leaders to inspire all inclusive, multifaith, multicultural and 
ecumenical collaborations, this initiative will eliminate inequitable barriers to 
socialization for Black males for the benefit of all Montgomerians.  
 
Program Development and Implementation 
Typically, church and community leaders represent groups engaged in activities 
consistent with the preservation and advancement of their respective interests.  
Commitments and obligations to preexisting goals and objectives prevent the effective, 
efficient, and equitable adoption of new and sometimes creative courses of action.  
Unfortunately, in Montgomery the successful participation of current leaders in a novel 
program of social justice activism requires the provision of measurable incentives beyond 
the promises of intangible enhancements to the wellbeing of people.  Consequently, the 
possibility of heightened organizational exposure and relevancy in combination with 
increases in the memberships of preexisting organizations are reasonable motivations for 
initial and ongoing participation in and promotion of the Families for Fairness program. 
The leaders of the Montgomery Improvement Association (MIA) and the 





of social justice activism.  However, both organizations are presently experiencing a 
period of stagnancy and the increasing possibility of irrelevancy.  These institutions 
maintain substantial name recognition because of past accomplishments but their 
memberships have waned.  Accordingly, the leading representatives of these 
organizations will be encouraged to incorporate the principles of Families for Fairness 
into their ongoing operations.138             
There are reasonable expectations for the aforementioned leaders to experience 
reluctance and apprehension to accept and execute divergent ideas beyond their particular 
norms.  In response, implementation of Families for Fairness will include the 
development of mutually beneficial organizational capacity and credibility to increase the 
likelihood of program acceptance by potential participants.  As the program grows in 
momentum the host organizations will grow in aptitude.        
Human resources will be harnessed from the grassroots of academia and the most 
affected communities to synergize the capability of the organization.  The recruitment, 
retention and refinement of qualified people who possess knowledge, skills and abilities 
in the areas of law, politics, public policy, community development, economics and 
healthcare will be essential in the establishment of organizational legitimacy.  There will 
be a penchant for the development of individuals with the passion to improve the lives of 
black males in efforts to enhance society as a whole.     
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Financial resources will also be solicited and obtained by and through grassroots 
campaigns.  Petitions will be made for monetary pledges and contributions of very 
nominal amounts from every ethical, moral and legal source.  Potential donors will be 
solicited by the use of social media, the program website, letters and other 
correspondence of appeal.   
The effective, efficient and equitable utilization of the aforementioned resources 
will provide Families for Fairness with the necessary integrity to attract participants.  
The impressive operations will be commendable but the organizational focus will be 
equally meritorious.  The goals, strategies, and activities of the program will pique the 
interests of multicultural activists and garner their dedication to the elimination of the 
disenfranchisement of black males.  
       
Program Goals and Objectives 
The intent of the Families for Fairness program will be to significantly improve 
the lives of black males by training church and community leaders in the fundamentals 
and application of self-perpetuating social justice activism.139  This overarching mission 
can be accomplished by influencing the initiation, development, modification, and 
implementation of public policies that have been historically utilized in the 
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disenfranchisement of this particular group of individuals.  The following goals are 
essential targets in the quest to accomplish the success of this program:      
Public Policy Changes to Eliminate Mass Incarceration of Black Males  
● Reduce jail and prison overcrowding 
● Reduce current the sentences of nonviolent offenders 
● Reduce sentencing disparities among individuals convicted of similar offenses 
● Eliminate mandatory minimum sentences  
Public Policy Changes to Eliminate Police Killings of Black Males 
● Increase police training in ethnic sensitivity  
● Increase public support for the preservation of black lives and liberty 
Public Policy Changes to Increase Voter Registration among Black Males 
● Lobby local, state and federal legislative assemblies to repeal all statutes that 
prohibit or restrict the voting rights of convicted felons. 
● Increase the numbers of pardons and paroles granted to black males  
Program Strategies 
Families for Fairness will borrow some of the principles of the social justice 
activism model from Dr. Martin Luther King Jr.’s “Letter from a Birmingham Jail”.140  
Although Dr. King presents four steps of nonviolent protest in his missive, only three are 
practical for use by the Parenting Institute.  Families for Fairness will be more effective 
by collecting facts, peacefully negotiating with the perpetrators of injustices in an effort 
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to influence them to discontinue their actions, and by taking direct action in response to 
contemporary social injustices.    
Many acts of injustice and inequality perpetrated against black males are 
oftentimes premised upon falsehoods.  To combat such general scourges of iniquity, 
Families for Fairness will engage in fact-finding and the dissemination of accurate 
information in the correction of misperceptions and fallacies.  The Parenting Institute 
will gather crime statistics, and develop profiles of individuals most likely to commit 
criminal offenses, and profiles of likely victims.  Different forms of media will be utilized 
in the dissemination of such information as well as empirical evidence of the humanity 
and worth of all people.  In addition, when lies are spread about particular members of 
the Parenting Institute or our direct beneficiaries, the organization will publish 
information to the contrary and use facts as leverage in cease and desist negotiations with 
its detractors.  If and when remedial dialogue between members of the Parenting Institute 
and perpetrators of injustices fail, then the organization’s members will take direct action 
through the implementation of program activities.  
   
Program Activities 
Participating church and community leaders will equip, enable and accompany 
program adherents in the execution of the following campaigns.  Each activity will serve 
the overarching purposes of: 1. Familiarizing current leaders with the transformational 
leadership precept of indoctrinating followers as leaders; 2. Transforming would be 





other leaders; and 3. Eliminating the socio-political and economic disenfranchisement of 
Black males in Montgomery, Alabama.   
 
Our Hearts are in Our Hands Letter Writing Campaign  
 
● Children adversely affected by sentencing disparities and police killings will write 
letters to judges, legislators and other politicians, with heartfelt expressions of 
their experiences in the absence of incarcerated or deceased loved ones.  “School 
day” photographs will accompany the missives for increased poignancy.  The 
messages will be handwritten, if possible and delivered during holidays, on the 
birthdays (of the children or absent loved ones) and/or on the anniversary of when 
the primarily affected individuals were killed or taken into custody.  The children 
will write, with specific clarity, and detail the addressees’ involvement in the 
oppressive activities, which gives rise to the particular cases of marginalization.  
The missives will be thoroughly respectful and truthful but with scant regard for 
political correctness.        
● Adults will write letters similar to those of the children.     
● Relevant decision-makers will gain exposure to the real life effects of the 
inadvertent and customarily overlooked residual casualties of their personal and 
professional contributions to the disenfranchisement of black males.  
          
No Money for Misery Economic Boycotts 
● Individuals and organizations that exhibit and/or support discriminatory behavior 





and boycott.  Representatives of the Families for Fairness program will develop, 
execute and deliver original “Source of Misery” certificates to the physical 
locations and headquarters of the discriminating parties.  Electronic copies of the 
same documents, with listings of the relevant injustices, will be posted on the 
Families for Fairness website. 
● Entities that espouse monocultural values, which are typically idealized in the 
abstract, will have the names and faces of the anthropological operatives attached 
to their brands and activities.     
 
Clear and Present Peace Demonstrations 
● The “Clear and Present Danger Doctrine” is a freedom of speech, expression, 
press and assembly principle adopted by the Supreme Court of the United States 
of America to discern circumstances, which possibly limits the exercise of First 
Amendment rights.141  In direct opposition to this principle, Families for Fairness 
will conduct nonviolent marches, sit-ins and other peaceful demonstrations as part 
of its “Clear and Present Peace Campaign” consistent with full expressions of 
First Amendment liberties.  
● The promotion of the optimum combination of physicality, mobility and 
tranquility will assist in the attraction of campaign participants and garner 
substantial program results. 
● This activity will highlight the overwhelming effect large groups of nonviolent  
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people have on the development and direction of public policy.   
 
Policies by the People - Political Action and Public Policy Initiative 
● Families for Fairness Program participants will engage in public policy research, 
development, initiation and implementation.  Program representatives will assess 
and analyze public courses of action and inaction; ascertain the effects of written 
and/or customary statutes, regulations, and procedures on the mortality and 
incarceration rates of Black males; compose policies for the advancement of 
organizational goals and objectives; and influence the adoption and enactment of 
the same by legislative, judicial, executive governmental entities.   
 
Direct and Downloadable Dishonor - Social Media Campaign 
● The voting, adjudication, and consequential decision archives of policy-makers 
will be made available on the Families for Fairness Program website.  Links, 
prompts and instructions throughout social media outlets will guide interested 
visitors to access, view and retrieve accurate information in the exposure of 
unsavory elected and appointed public fiduciaries.    
  
Program Performance Evaluation 
Optimal performance evaluation requires analyses of implementation activities as 
well as overall program effectiveness.  Prudent administration sometimes requires 
adjustments to necessary procedures.  Therefore, Families for Fairness representatives 
will constantly assess ongoing processes and final outcomes to maintain continual 





 Each program activity will be the focus of a process evaluation, which will reveal 
its efficiency and effectiveness at contributing to the overall success of the organization.  
Program representatives will constantly assess, analyze and archive the strengths, 
weaknesses, successes and failures of the particular components of each activity.  This 
information will be utilized to alleviate any program impediments and effectuate 
successful activity implementation.   
 There will also be ongoing outcome evaluations of the interrelatedness of 
program activities to determine how well they collectively yield results.  Such 
assessments will be taken to determine whether or not the overall goals and objectives are 
met.  The following performance measures will be used as indicators of program 
effectiveness, efficiency and equity: 
● Trends in the annual measure of the number of incarcerated black males from 
Montgomery, Alabama in the local, state and federal penal systems.   
● Trends in the annual measure of the number of black males killed by law 
enforcement officers in Montgomery, Alabama.    
● Trends in the annual measure of the number of black males registered to vote in 
Montgomery, Alabama.    
 The mass incarceration and police killing of black males in Montgomery, 
Alabama are social justice tragedies, which do not receive adequate attention by church 
and community leaders.  The creation of projects, programs and partnerships is 





males incarcerated or killed by police officers and increases in voter registration among 
black men.   
Social justice activism in the correction of the foregoing issues requires an 
extremely effective and comprehensively beneficial approach.  Current leaders must 
embrace the transformational leadership standard of endeavoring to develop all followers 
into leaders.  For these reasons, Families for Fairness will provide the necessary 
direction and impetus to invigorate current leaders into being transformational in their 
approach to social justice activism, compel activists to embrace leadership 
responsibilities to permanently-perpetuate freedom advocacy initiatives, eliminates the 
disenfranchisement of black males in Montgomery, Alabama and decreases the number 
of people who would otherwise be adversely affected by their disenfranchisement.   
     
The Parents as Peace Builders Initiative 
 As a consequence of longstanding oppression, many of the members of Grace 
Missionary Baptist Church and residents of Washington Park experience Post Traumatic 
Slave Syndrome (PTSS).142  According to Dr. Joy DeGruy,  
PTSS is a condition that exists as a consequence of multigenerational oppression 
of Africans and their descendants resulting from centuries of chattel slavery.  A 
form of slavery which was predicated on the belief that African Americans were 
inherently/genetically inferior to whites.  This was then followed by 
institutionalized racism which continues to perpetuate injury.143   
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 One of the key patterns of behavior for individuals experiencing PTSS includes 
“violence against self, property and others, including the members of one’s own group, 
i.e. friends, relatives, or acquaintances.”144  Among the members of Grace and residents 
of Washington Park, PTSS surfaces as ongoing conflicts.  Therefore, one of the most 
significant objectives of the Parenting Institute will be to inspire parents to acknowledge 
and embrace their potential as peace builders within families and in the community to 
prevent disputes and to transform existing conflicts into peace.   
In pursuit of sustainability for the church and community, peace is a significant 
virtue from which familial harmony and communal unity will proceed.  As a result of 
their natural roles as leaders, parents are the primary teachers of virtue within families.  
Therefore, members of the Parenting Institute will implement the Parents as Peace 
Builders initiative to promote the importance of parents and families being active 
advocates for peace.    
   
 The Confrontation of Conflict 
Although there are twelve houses of worship in Washington Park, which 
comprises approximately one half square mile, this once thriving African-American 
community is presently overrun with illicit activities including prostitution, illegal drug 
sales, gambling, and the violence of street gangs.145  These widespread problems continue 
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to perpetuate the ongoing social, political, economic, environmental, and religious 
marginalization of the area residents.  Therefore, the community experiences below 
average household incomes, above average crime rates, and low levels of educational 
attainment, with the majority of its residents living below the national poverty 
level.146  According to Alabama historian Richard Bailey, when the “interstates came by, 
dreams were dashed.  Lives were just ruined completely.”147  Consequently, most of the 
major institutions, including churches, schools, and businesses in Washington Park have 
been damaged, weakened, and left ineffective.     
 African-American families, which combine as the most significant institution in 
the Washington Park community were also afflicted.148  Longstanding conditions of 
distress have caused shifts in the value systems of many families.  Cooperation and 
collaboration among residents are now overshadowed by an increase in conflicts among 
family members, households, and even associates.  Trivial disagreements usually end in 
violence or death.   
Contemporaneous with the demise of Washington Park but consistent with 
Afrocentric cultural norms, many parents in this area continue to relinquish various 
amounts of their child rearing responsibilities to other members of the community at 
large.  In the past, this behavior was considered prudent and in line with the "it takes a 
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village to raise a child" theory of parenting.149  In light of this fact, Washington Park is 
not the prototypical village in which it is reasonable for parents to surrender their child 
care responsibilities to others.  Nevertheless, many residents willfully convey their 
parental obligations to deficient faculties in the community.  Such is the case with the 
rising trend of fathers being absent from many of the families.  The problem contributes 
to the development of additional conflicts among parents and children.  Although the 
results are contrary to the wellness of everyone involved, the children are greatly affected 
and experience adverse childhood experiences as a result of the abandonment.150    
According to Sara Malanahan, there is “a negative association between living 
apart from a biological father and multiple domains of offspring well-being, including 
education, mental health, family relationships, and labor market outcomes.”151  In 
addition, it is understood that,  
[c]hildren raised by single mothers are more likely to fare worse on a number of 
dimensions, including their school achievement, their social and emotional development, 
their health and their success in the labor market.  They are at greater risk of parental 
abuse and neglect (especially from live-in boyfriends who are not their biological 
fathers), more likely to become teen parents and less likely to graduate from high school 
or college.152   
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Many adults and children in Washington Park have been transformed by this culture of 
conflict, and therefore, are incapable of contributing to the restoration and sustainability 
of the overall wellness of families and other life sustaining institutions.  The negative 
consequences are perpetual.   
Inadequately prepared people comprise and shape community organizations, 
which influence individuals to be less effective at personal, familial, and communal 
sustainability as they would be otherwise.  The process creates additional conflicts, which 
result in high crime rates, extensive poverty, and low educational 
attainment.153  Therefore, the development of cohesive families by and through 
peacebuilding would reduce and prevent the occurrence of such problems.  This would 
assist in the restoration of the Washington Park Community.  
  
The Transformation of Conflict  
 
Although there have not been any documented conflict transformation initiatives 
implemented in Washington Park, contentions among family members in this area are 
suitable for conversion into peaceful unifications and other productive virtues.154  A 
reasonable approach to transform the relevant collections of ongoing disputes requires the 
creation of a culture of JustPeace among the residents of Washington Park.155  According 
to Porter,  
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Creation is relational.  We are interconnected and interdependent.  There is an 
ecology of being of which we are a part.  We are created for relationship with 
God and all creation.  We are who we are because of our relationships.  We know 
and feel how important relationships are to us, because there is nothing more 
painful to us than a strained or broken relationship, except the death of a loved 
one.156   
 
On one hand, the value of this truth relevant to the circumstances at issue here 
includes emphasis on the importance of relationships.  On the other hand, Porter 
highlights stressful and disconnected relationships as being penultimate purveyors of 
pain, second only to the physical loss of a loved one.157  This grouping of principles 
identifies elements that are necessary for peacebuilding within families and neighbors in 
Washington Park; but it also addresses current and common states of being, which should 
be abandoned and disavowed to bring about peace.   
Consistent with Porter’s position, a greater level of reverence for the sustainability 
of life and relationships is necessary for the residents of Washington Park to consider the 
use of conflict transformation and peacebuilding techniques for the cohesion of their 
families and continuity of the community.  The beginning of this process involves the 
creation of the Parenting Institute not as a place but a collaboration of peacebuilding 
people, ideas, and courses of action to strengthen African-American families in 
Montgomery, Alabama.   
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This organization will utilize the necessity of peace as a catalyst in the 
collaboration of youth and elders in the sharing of life sustaining knowledge.  Listening, 
learning and leaning, with the infusion of mutually beneficial reverence will predominate.  
The promotion of family as an elemental institution for all others will be taught as a 
necessity for community nourishment.  Participants will better understand that all family 
members are influential leaders and are equipped, empowered, encouraged and engaged 
by God as such.  Family and community members will we taught the importance of 
embracing their respective responsibilities.   
One of the most significant challenges in the effective, efficient, and equitable 
implementation of the Parenting Institute as a peace building initiative involves the 
transformation of cultural norms, which include the provision of new ideas to individuals 
who may not be receptive.  Many people in the community are resistant to change and 
most activities that involve the learning ideas contrary to existing cultural norms.  For 
this reason, the Parenting Institute will utilize the Transformative Learning Theory 
developed by Dr. Jack Mezirow, for the restoration of the family as the underlying 
institution to support and rebuild all other institutions in this area.   
 Dr. Mezirow specializes in the research and instruction of adults with the 
objective of   transforming their value sets.158  Using his principles as guidance, the 
Parenting Institute will expose adults to safe and effective “disorienting dilemmas” and 
allow them to utilize “critical self-reflecting to consider their beliefs and experiences, and 
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over time, change the dysfunctional means of seeing the world.”159  The Parenting 
Institute will use Mezirow’s theory to create programs involving the simulation of real 
life role playing scenarios to place parents in circumstances to empathize with children 
who suffer neglect because of abandonment or poor parenting.  Such exercises to create 
empathy will consider aspects of the Transformative Learning Theory in light of 
Christian precepts, which will be used as the theological underpinnings of the institution.  
This approach will be effective because of the high numbers of Christians and Christian 
houses of worship in the area.   For this reason, the Holy Bible and its treatment of life 
and the wellness of families will substantiate our courses of action.   
Although the Washington Park is rife with conflict, many of its residents believe 
the Holy Bible presents God as the perfect parent of humanity, who “created “family” as 
the first earthly institution of importance with the making of Adam and Eve (Gen. 1-2, 
KJV).  Abraham is the patriarch of the Abrahamic Religions of Judaism, Islam, and 
Christianity (Gen. 11:27-25:18; Gal. 3:7, KJV).  Jesus of Nazareth is oftentimes referred 
to as the only begotten son of God (John 3:16, KJV).  The Holy Spirit is the Comforter 
who indwells believers.   
According to the Holy Bible, “the great dragon, that old serpent, called the Devil, 
and Satan,” has continuously created conflict in the lives of people throughout history 
(Rev. 12:9-12, KJV).  Adam and Eve were deceived in the Garden of Eden, and the 
resulting sin created conflict among the first members of humanity and between them and 
God.  This was also the first attack on the institution of family (Gen. 3, KJV).  In the 
                                                          





same way, Satan unsuccessfully tempted Jesus for an equally pernicious purpose (Luke 
4:1-13, KJV).  
Regardless of the aforementioned fact, the Holy Bible continually presents God as 
a benevolent parent who makes provisions of protection and correction for the human 
race, which is his family (Gen. 22:14, KJV).  As such, the activities of God will be used 
as examples in the ongoing restoration and sustainability of the families in Washington 
Park.  This scenario is a compelling tool in the persuasion of humans to adopt paradigms 
of peace and improved parenting in this initiative of restoration.  
 
The Promotion of Peace Building Practices  
 
The current conditions of Washington Park create ideal opportunities for the 
transformation of conflicts between parents and children into peace.  The Parenting 
Institute will prepare residents as collaborators and catalysts to effectuate the restoration 
of institutions relevant to the sustainability of the entire neighborhood.  A means to this 
particular end include the promotion and use of Circle Processes as peace building 
techniques for members of the community. 
According to Kay Pranis, “we are learning to gather in a circle as a community to 
solve problems, support one another, and connect to one another…   A new way of 
bringing people together to understand one another, strengthen bonds, and solve 
community problems is blossoming in modern Western communities.”160  Although 
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Pranis refers to the Circle as being a “new way” of bringing people together, her 
statement is predicated upon a lack of its use for peacebuilding in the very near past.  She 
places emphasis on the age old use of circles in the creation of progressive forums of 
dialogue.  Nowhere is this more effective than in the use of these processes of gathering 
than in the making of peace among various parties.161   
     The Parenting Institute will utilize Peacemaking Circles in the transformation 
of conflicts among people in Washington Park because of the character, family, and 
community building qualities inherent in the process.  The nuances of these processes are 
noteworthy because during the moments of dialogue, “everyone is respected, everyone 
gets a chance to talk without interruption, participants explain themselves by telling their 
stories, everyone is equal- no person is more important than anyone else, spiritual and 
emotional aspects of individual experience are welcomed.”162  Therefore, although Circle 
Processes will be used to ultimately restore the overall community, there is an emphasis 
on the acknowledgement of the personal dignity of all participants.  In addition, power 
differentials that exist outside of the circle are placed in balance and in the best interests 
of all relevant parties and the integrity of the process.   
The prudence and contemplation to participate in Peacemaking Circles are also 
strengthened by the processes and further prepare the participants for additional family 
and community building endeavors.  According to Pranis, “[t]he Peacemaking Circle is a 
container strong enough to hold: anger, frustration, joy, pain, truth, conflict, diverse 
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world views, intense feelings, silence, and paradox.”163  The structure of the process 
encourages individuals to examine themselves and experience changes of heart that 
would be beneficial for the rest of their respective lives.  In this way, although 
Peacemaking Circles create meeting places that produce, preserve, and progress 
relationships, individuals are improved and become ambassadors for the process.  The 
self-perpetual qualities of these techniques are significant and the diverse nature of these 
courses of action are extraordinary.   
Participants in peace building exercises may choose from a variety of 
Peacemaking Circles, which will include, talking, understanding, healing, sentencing, 
supporting, community-building, reintegrating, and celebrating formats.  The 
improvisational nature of conflict transformation will require the Parenting Institute to 
utilize most of the circle variations in the building of peace.  Nevertheless, the overall 
functionality of the circle hinges upon the participants ability to sincerely communicate 
with one another; and listening is one of the most important skills to the success of the 
process.   
The wellbeing of human relationships involve the ability to not only openly 
communicate but to reach benchmarks in understanding.  According to Ron Kraybill, 
“offering understanding to another person is a potent form of empowerment.  
Understanding offers life, for it affirms its recipient’s place in the human community…   
Listening is the primary means through which human beings communicate 
                                                          






understanding.”164  Although mediators are the primary focus of Kraybill’s guidance, this 
information benefits all parties to peacebuilding processes.165  In the Washington Park 
Community, oftentimes the commencements of conflicts involve a lack of understanding 
on the bases of the incapacity or indifference to receive knowledge.  Learning by 
listening is a direct means to transform conflict, and peace build and is consistent with 
biblical precepts. 
According to the Prophet Hosea, “My people are destroyed for lack of 
knowledge: because thou hast rejected knowledge, I will also reject thee, that thou shalt 
be no priest to me: seeing thou hast forgotten the law of thy God, I will also forget thy 
children” (Hosea 4:6, KJV).  Using this simple proclamation as a basis of departure, the 
lack of knowledge and the possession thereof are both potentially perpetual.  The 
appreciation, respect, value, and acquisition of understanding are essential for the 
residents of Washington Park to begin to transform disputes and build peace. 
  Many of the conflicts within the families are transgenerational because 
overwhelming numbers of the people have continued to resist the acquisition of 
knowledge of one another.  Unfortunately, some fathers do not wish to know and 
understand their children.  Many neighbors resist and avoid their neighbors.  The vast 
majority of residents reject the knowledge of and familiarity with the racially 
discriminatory atrocities that have continued to be perpetrated against them.  All of these 
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issues are premised upon feelings of self-deprecation, self-hatred, and denigration of 
one’s own race.  Consequently, the responsibilities of the Parenting Institute will include 
the promotion of knowledge of self and transformational leadership to include effective 
parenting skills.   
Fortunately, the parents of Washington Park can become familiar with themselves 
and their families, which will promote their ability to effectively transform conflict, build 
peace, and lead.  The parents cannot fully protect and lead what they do not accurately 
value.  This necessitates the acknowledgement of the value, worth, and dignity of 
children and neighbors.166  Therefore, the impending transformation of Washington Park 
and the vision of the Parenting Institute are premised upon the words of Jesus when he 
promised, “For this people's heart is waxed gross, and their ears are dull of hearing, and 
their eyes they have closed; lest at any time they should see with their eyes, and hear with 
their ears, and should understand with their heart, and should be converted, and I should 
heal them” (Matt. 13:15, KJV).  
At Grace Missionary Baptist Church and in Washington Park, positive change 
will occur by and through the promotion of peace building practices.  The Parenting 
Institute will inspire area residents to realize greater levels of peace than they currently 
experience.  However, dynamic mechanisms must be in place to accurately measure the 
effects of these activities. 
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 The Assessment and Evaluation of the Parenting Institute Plan 
The plan for the creation of the Parenting Institute will be assessed and evaluated 
based upon the successful development and implementation of the organization and its 
programs.  Although the specific organizational objectives will be established by its 
founding members, the general purpose of the plan, which is to mitigate the negative 
effects of longstanding oppression, will be measured by the meeting of the short and long 
term goals of the institution.  Accordingly, the Parenting Institute will set attainable 
goals, objectives, and benchmarks to determine its acceptance by the target population, 
the growth of its membership, and the effectiveness of its programs.    
The short term success of the plan will be measured according to the extent by 
which the members of Grace Missionary Baptist Church and residents of Washington 
Park accept the Parenting Institute as a feasible means to mitigate their marginalization.   
In view of this, the number of people who join the organization within the first year of its 
existence and become active in its programs will determine whether or not the plan is 
viable.  In view of this fact, the organization must gather its membership primarily from 
the church and the community to make a positive effect on the lives of its intended 
beneficiaries.      
Grace has 120 members with 60% of those individuals being actively engaged in 
one or more ministries.  Although there is a reasonable expectation for there to be interest 
in the Parenting Institute at its inception, it is also prudent to anticipate the initial group 





of the church.167  Therefore, one of the short term measures of success relevant to the 
development of the Parenting Institute is for 12% of Grace’s overall membership to 
initially join the organization and become participants in its programs. 
Using the preceding rationale for direction, the receptivity of the Parenting 
Institute by the residents of Washington Park will be successful if the organization gains 
at least one representative from 12% of the households in the area.  In Census Tract 11 
there are 1,272 households.168  The organization needs 153 individuals from the 
neighborhood who are not members of Grace to join its membership.  Therefore, the plan 
to create the Parenting Institute will be successful if the organization’s membership 
includes 169 individuals from the church and community in its first year of existence.  
This measure does not include members of the institute who do not attend Grace 
Missionary Baptist Church or live in Washington Park.      
The long term success of the plan for the Parenting Institute will be assessed and 
evaluated using four measures.   The sustainability of the organization will depend upon 
its ability to maintain or increase its membership for more than five years; while 
gradually implementing each of its proposed programs; to mitigate the social, political, 
and economic marginalization of the members of Grace Missionary Baptist Church and 
residents of Washington Park; and influencing other communities to adopt similar 
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programs.  The long range results of these activities will determine whether or not the 
plan is successful.          
Active participants will be the most important assets to the Parenting Institute.  
Although the organization could exist beyond 5 years and effectively function without 
169 members, this number is a low estimation given the number of households currently 
in the area.  With at least 1272 households in Washington Park, the expectation of less 
than two hundred participants in a family and community development organization 
(with such a mission) that will decrease some of the most significant social, political, and 
economic issues facing the area is modest.    
Equally important as a means of assessment of the plan will be the Parenting 
Institute’s ability to gradually introduce and sustain its programs over more than a 5 year 
period.  A significant component of the evaluation of the organization’s plan will depend 
upon the Institute’s ability to gradually introduce and sustain the Effective Black 
Parenting, Parenting Our Way out of Poverty, Families for Fairness, and the Parents as 
Peace Builders initiatives.  The compatibility of these programs as practical responses to 
the marginalization of the proposed beneficiaries makes the long term success of the 
Institution’s programs an ideal measure of the sustainability of its plan.   
The ultimate long term assessment and evaluation of the plan for the design and 
development of the Parenting Institute will involve comparing past and current 
demographic information of the members of Grace Missionary Baptist Church and the 
residents of Washington Park with that of the future.  After the first five years of its 





reference to quality of life indicators such as living conditions, employment, health, 
education, safety, political participation, and recreation.  The Institute will use existing 
sources of data such as the City of Montgomery’s – Crime Mapping Database, which 
includes interactive listings, maps, charts, and summaries of crimes reported in 
Washington Park and other neighborhoods in Montgomery.169  Statistical analysis of this 
information will highlight the prevalence of crime reported in the area on a weekly basis.  
Continual decreases in criminal activity will indicate that the Parenting Institute is 
making positive differences in the community.       
Beyond its first five years of existence, the organization will design and 
implement its own system of data collection and analysis that will include tools and 
methods such as check sheets, surveys, questionnaires, histograms, and direct 
observations.  Community trends that are relevant to family issues such as divorce, job 
loss, alcohol use, drug use, excessive gambling, educational abandonment, and financial 
emergencies will be documented and examined.  The effectiveness of the plan for the 
Parenting Institute will be measured by studying these changes.  Decreases in the 
occurrences of such improprieties in the community will indicate that the project is 
assisting in the restoration of families at Grace and in Washington Park.  Increases in 
these categories will suggest otherwise and warrant adjustments in organizational 
strategies as well as its overall plan.   
                                                          






In addition to the direct collection and analysis of data, the long term 
sustainability of the plan to develop and implement the Parenting Institute will be 
assessed and evaluated by comparing present and future demographic information from 
the United States Census Bureau for Tract 11 in Montgomery, Alabama and will be 
measured every ten years.  Presently, 56.7% of the individuals in this area are below the 
national poverty level.170  More than 80% of the children below the age of 18 experience 
the same state of indigence.171  In addition, educational attainment, crime rate, infant 
mortality, and life expectancy rates will be measured for the residents of the Washington 
Park.  Changes in these numbers will indicate whether or not the plan for the Parenting 
Institute is effective over an extensive period of time.  
     
Conclusion  
Summarizing the Process and What I Learned 
 The process of developing this thesis began with the identification of the social, 
political, and economic marginalization of black people at Grace Missionary Baptist 
Church and in Washington Park as being a problem that could be addressed and resolved 
by and through the transformation of parents as leaders.  My initial vision was to attempt 
to reform the black church for the spiritual reinvigoration of its leaders, who would 
attempt to influence parents and families to reduce marginalization.  That idea was 
deemed overly ambitious, and therefore abandoned as impractical.   
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 By and through additional studies and insight, I progressed into the realization 
that the church is only one of many institutions within the black community.  Its leaders 
experience limitations in their roles as directors of spiritual organizations.  However, 
before there was the black church, as a supportive institution in the black community, 
there was the black family, which by and through its members, contributed to the 
sustainability of all other institutions including the church.   
 Moreover, parents are the most influential members of the family because they 
are the origins of children and the primary facilitators of human development.  Therefore, 
the prevailing thought is to improve the parenting skills of the relevant members of Grace 
Missionary Baptist Church and residents Washington Park.  Those individuals will raise 
children to be conscientious and make positive contributions to all of the other social, 
political, and economic institutions in the community despite the effects of longstanding 
oppression.  This will assist in the reduction of marginalization among the members of 
Grace and the residents of Washington Park.     
I identified the construction of the interstate highway system in Montgomery, 
Alabama as a significant example of overt racism, which continuously contributes to the 
problems at issue here.  Its construction not only demoralized the black residents of the 
area, but the presence of the interstates is a reminder of the influence others can have on 
manmade institutions to the demise of the black community.  Therefore, instead of 
contemplating the direct conversion of principals within manmade organizations, I 
decided to form the Parenting Institute to improve the parenting skills of the leaders of 





 I began to examine every class offering and all course materials with the subject 
of this thesis in mind.  I made the goals of the thesis the foci of all class assignments that 
were practicable.  The research and writings I completed for coursework became the core 
from which the thesis evolved.  However, the evolution this thesis into a transformational 
project needed guidance and structure, which I gained by and through the incorporation 
of a project outline into my planned course of action. 
 Beginning with the Transformational Leadership course, I began to study James 
MacGregor Burns’ theories on leadership.172  In this respect, much of my focus was on 
the works of Martin Luther King Jr., Malcolm X, Adam Clayton Powell Jr., and Joseph 
A. Jackson.173  I assessed and analyzed the successes and failures of these 
transformational leaders in the African-American context.  My conclusion was that the 
aforementioned gentlemen were some of the most gifted black leaders of the 20th century.  
However, when they were either assassinated or died of natural causes, their respective 
social, political, and economic movements dissipated as well.  Oppressive forces were 
partially victorious in those cases.  The unforeseeable demise of a primary change agent 
should not have such an adverse effect on the sustainability of an organization and its 
mission.  I concluded that the need for entities to function beyond the mortality of leaders 
necessitates the development of a perpetual liberation leadership theory, which would 
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safeguard the continuity and effectiveness of life sustaining principles in the black 
community.174   
 In the Spirituality and Activism in the African-American Traditions course, I 
began to concentrate on the contributions black families make in their individual and 
collective sustainability in response to the problems caused by the producers of long 
standing oppression.  Although there is no direct correlation between the enhancement of 
parenting and any known remedies for persecution and injustice, the solutions to 
problems do not always share a relationship with the causes.  Consequently, I developed 
plans for grass-roots activism entitled Families for Fairness, as a predecessor and 
fundamental element of the Parenting Institute.  The initiative was designed for the 
instruction and exercise of social, political, and economic activism by families in efforts 
to positively influence the social institutions in universal communities.175      
 As a result of the Contextual Analysis course, my contemplations for the project 
thesis became more attentive to the influence of parents as transformational leaders 
within our families and communities.  The course material and instruction caused me to 
consider the practical theological principles of Richard Osmer in my contextual 
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examination of Grace Missionary Baptist Church and the Washington Park 
community.176  I was compelled to ask myself, “What is going on… Why is this going 
on…   What ought to be going on…   How might we respond?”177  I continued to give 
thought to parents as the most influential leaders and change agents in consideration of 
the social, political, and economic marginalization of the members of Grace and the 
residents of Washington Park.  Although the proposed beneficiaries of the Parenting 
Institute are not the source of their longstanding oppression, we are oftentimes compelled 
to address and correct problems, which we have not created.  This truth brought to mind 
the greater responsibility of churches to actively promote the practical application of 
biblical principles into the personal lives of people to address and combat oppression and 
injustices.             
 In the Worship in Times of Change course, I was enlightened on the inadequacies 
of what we currently do in church services as a means to reduce the marginalization of 
our people.  I gained a better understanding of the necessity to include individuals outside 
of the boundaries of common church fellowship in the design and development of the 
Parenting Institute, consistent with the guidance of Professor Susan J. White.178  Her 
suggestions helped my contemplations to modify the original plans for this grassroots 
organization to include a call to the masses to participate and focus on making 
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improvements to parenting as a means to reduce the social, political, and economic 
marginalization of black people in America. 
 From the Research Methods class, I learned to summarize and develop a 
preliminary outline of my thesis.  My suppositions and project began to take on a more 
organized form.  Over time, the importance of qualitative and quantitative research 
methods to the successful implementation of my project became evident.     
 The Church Renewal course provided me with excellent guidance and practical 
instruction in the development of the Parenting Institute as an effective Ministry Action 
Plan in light of the current circumstances at Grace and in Washington Park.  
Development of this outline brought some of the unforeseen nuances of the project to my 
attention.  For example, field research including the identification of strengths, 
weaknesses, opportunities, and threats in Washington Park were incorporated as a 
significant component of the overall project plan.  In addition, the idea of community 
engagement outside of the church sanctuary was integrated into the design of the 
Parenting Institute to enable the organization to be more effective at reaching a more 
diverse group of individuals than it would otherwise.   
 The subject matter, material, and instruction in the Conflict Transformation in the 
Ministry course assisted in the identification of controversial but reconcilable issues that 
are unique to Grace Missionary Baptist Church and Washington Park.  My development 
of the community map with its imbalances, relationships, power dynamics, and historical 
trauma helped confirm parents as the most influential leaders in our church and 





this thesis and accompanying project as a means to positively transform parents, families, 
and our neighborhood.       
      Information and instruction from the Doctor of Ministry Project Colloquium class 
assisted in the organization of the project thesis proposal, which became the preliminary 
outline for this thesis.  I extracted information from the proposal, conducted additional 
research consistent with the specific subtopics, and expanded the range and effectiveness 
of the material.  Moreover, I began to consolidate all of the aforementioned information 
into five viable categories/chapters: the introduction, context, vision, action plan, and 
conclusion.  Research was the dominant activity in every step of the process. 
 
Discoveries from the Process of Creating the Project Thesis 
 
Creation of this plan for the design and development of the Parenting Institute 
and its accompanying initiatives was complex and required considerable attention and 
contemplation throughout my entire tenure at Boston University.  There were many 
academic, professional, and spiritual components involved in its development.  One of 
the first things I learned was that my completion of this thesis would require me to begin 
researching in the early stages of my doctoral candidacy and writing just as often.  
Therefore, at the beginning of my matriculation at Boston University, it was essential for 
me to identify a problem that could be resolved with a practical theological solution.   
While attending the university, I learned my primary intent was to acquire the 
necessary knowledge and abilities to resolve the aforementioned dilemma.  I amassed 
information from all of the doctoral program materials and came to the realization that 





addition, I had to seek, acquire, and examine diverse categories of data from many 
extrinsic sources. 
Although the academy is a place which encourages original thought, its purpose is 
also as a place of learning from the studies of others.  I learned to consider the trials, 
errors, failures, and successes of theologians, academicians, and practitioners of the past 
in my quest for remedies to current problems.  The caretakers of the university 
understand these facts and encourage the use of commonsensical solutions from the past 
in combination with original ideas in the present as viable responses to contemporary 
issues.  In the instant case, theory is an extraordinary foundation for practical courses of 
action, which will lead to the social, political, and economic sustainability of the 
members of Grace Missionary Baptist Church and the residents of Washington Park.         
I learned the resolution of the problem that is the focus of this thesis is so much 
greater than the thesis itself.  The thesis and consequential project are merely means 
within the series of tasks to help solve the problem.  Therefore, it was of great importance 
that this document be plainly written as a guide to progressively reduce the social, 
political, and economic marginalization of the targeted population.  
The process of creating this plan for the development of the Parenting Institute 
also granted me an opportunity to consider the applicability of the principles of this 
project beyond the boundaries of our local church family and the immediate community.  
I believe as humans our commonalities outweigh our differences.  The underlying 
principles in the design and development of the Parenting Institute can be applied to 





reason, the designs of the plans herein consider the needs of the target beneficiaries, as 
well as individuals with similar issues but from diverse geographic areas.   
In the same way as the aforementioned versatility, during the process of creating 
this plan, I discovered the importance of designing solutions that are not time sensitive in 
the movement to mitigate the social, political, and economic marginalization of people.  
As is the case with the endurance of families, religious institutions, and communities, the 
comprehensive principles and initiatives of the Parenting Institute are meant to be 
enduring and intergenerational.  Nevertheless, just as with all affairs of human 
contrivance, the success of the organization and its underlying principles are subject to 
the contemplations, decisions, and actions of members of humanity, which give rise to 
the possible limitations of the project.       
                
 Possible Limitations of the Parenting Institute Plan 
 
 The most foreseeable limitation of this project is its potential for rejection by 
some members of the target population who need it the most.  An overarching objective 
of this project is to improve the parenting skills of black people at Grace Missionary 
Baptist Church and in the Washington Park community.  Regardless of how 
disheartening circumstances are, in which some of our people find themselves, many feel 
as if they have no control over their situations and cannot change their conditions.  For 
this reason, many will not attempt to accept this project as a means to improve 
themselves, their families, or the community.   
 The context in which the Parenting Institute will be founded is not a monolithic 





reasonable expectation for some members of Grace Missionary Baptist Church and 
Washington Park to not formally join or participate in any or all of the organization’s 
initiatives.  These members will convey their rejection of the program by 
nonparticipation.  Motives for their rejection of the undertaking may include apathy for 
individuals experiencing social, political, and economic marginalization; dissimilar 
opinions about the initiative as a reasonable response to the marginalization of people; 
and the inability or unwillingness to devote resources to the courses of action of the 
organization.   
 The members of the target population are the subjects of historical oppression.  
For some, the pervasiveness of negative life experiences contribute to hopelessness and a 
lack of confidence in the probability of positive changes to their circumstances.179  There 
develops a sense of psychological contentment and apathy for the consequences of 
oppression.  In such cases, oftentimes there exist a lack of confidence in self, which 
diminishes the possibilities of self-help, self-reliance, and self-care.  For this exact 
reason, some of the people who the Parenting Institute will can greatly benefit, will never 
embrace the auspices of the organization. 
 In addition to apathetic sentiments, some members of the intended population 
may offer alternative solutions to their marginalization that will contradict the proposed 
courses of action presented by the Parenting Institute.  Their suggestions will be taken 
into consideration with the fundamental organizational objectives.  If there are 
                                                          






similarities in programmatic outcomes without serious incompatibilities in the 
implementation of the planned versus unplanned initiatives, the latter group of activities 
may be incorporated into the organization’s operations.   
 It is also reasonable to assume that some members of the community and church 
may be unwilling to devout time, finances, and or other fundamental resources to 
participate in the activities of the Parenting Institute.  To minimize the prevalence of this 
problem, the organization’s overall mission and literature will include language amenable 
to individuals who may be experiencing indigence.  As a grassroots initiative, the 
Parenting Institute will be inclusive regardless of the financial status of potential 
members. 
 Although some members of the community will not embrace the underlying 
beliefs espoused by members of the Parenting Institute, the organization will positively 
receive such rejection.  It is important for members to view every individual as a 
beneficiary of the organization’s initiatives because everyone, if he or she is a parent or 
not, come from parents.  We will use this fact as an underlying commonality to consider 
rejection as an opportunity to learn more about our beneficiaries and to strengthen the 
organization.               
 One other limitation of this project is that many people do not understand how 
their personal decision-making affects their marginalization.  Some individuals have 
allowed longstanding oppression to destroy their drive, determination, and hope for better 
lives.  It is difficult for them to utilize their personal decision-making and actions to 





convince such individuals to put forth the necessary effort to make positive changes in 
their lives.   
Some residents of Washington Park people expect benefactors to come from 
outside of the community.  Others feel as if Caucasians are their oppressors, and 
therefore, are responsible for resolving the hardships which accompany marginalization.  
Regardless of the validity of such theories, it is counterintuitive to believe persecutors 
develop widespread compassion for their victims.  When survivors of trauma adhere to 
victimism they forfeit independence and lend power their oppressors.  Such aggrieved 
persons overlook the strength of autonomy, which assists in the elimination of their 
social, political, and economic marginalization.       
The most significant limitation of the project thesis involves the implementation 
of the programs, which will be developed by the Parenting Institute.  The viability of the 
organization will depend upon the establishment of a correlation between improvements 
in parenting and the overall wellness of families at Grace Missionary Baptist Church and 
in the Washington Park Community.  The application of exceptional parenting techniques 
may or may not resolve the social, political, economic, environmental, and religious 
issues affecting these groups of individuals.  Therefore, research outcomes must establish 
a reliable relationship between parenting and the sustainability of institutions pertinent to 
the groups of targeted individuals.  An unresolved question of significance include, 
“Does good parenting produce offspring that is driven to perform acts of meaningful 
civic benevolence and life sustaining institution building?”  






Potential for Spreading the Project 
 The marginalization of African Americans at Grace Missionary Baptist Church 
and in Washington Park create an opportunity for the transformation of parents into 
facilitators for the restoration of families and other social institutions relevant to the 
sustainability of the community.  The conditions also highlight the need for African 
Americans to be transformed into deliverers of our own freedom from oppression and 
marginalization.  The success of the Parenting Institute is dependent upon the 
maximization of these possibilities.      
There is an opportunity for African-Americans, to repudiate the myth that people 
and institutions outside of our families are going to resolve our familial and communal 
issues.  Given the circumstances at issue here, we have a chance to utilize our most 
fundamental resources, improve ourselves and our conditions, and mitigate our social, 
political, and economic marginalization through the sharing of life sustaining knowledge 
among our members.  God has created no greater platform for us to do so than within our 
families.  This is an opportunity for us to be transformed into self-liberators.   
 The circumstances at Grace and in Washington Park are not anomalies but occur 
in many settings across America.  The implementation of this initiative creates 
opportunities for there to be national discussions and movements relevant to the 
transformation of parents in efforts to mitigate marginalization among historically 
oppressed people.  Completion of the project thesis and operation of the Parenting 
Institute will create opportunities for the application of similar social institution building 





In cities such as Chicago, St. Louis, Baltimore, New Orleans, Los Angeles, and 
Washington, D.C. the crime rates among African-Americans are unjustifiable.  Many 
observers and residents expect social institutions such as government agencies, public 
service providers, and educational establishments to address and mitigate these issues.  
Such entities are not as well situated as parents and families are to influence individuals 
to increase their sustainability.  As a consequence, implementation of the plan will create 
opportunities for African-Americans to evaluate ourselves and focus more attention and 
effort on our children, families, and domestic communities.    
As is the case in the aforementioned cities in the United States, people in a variety 
of locations around the world experience social, political, and economic marginalization 
as the result of long standing oppression and injustices.  Therefore, although this plan for 
the development of the Parenting Institute appears context specific, there are no 
limitations for the applicability of its principles among disenfranchised people, afflicted 
institutions, and distressed communities around the world.   
With the progress of electronic communications, technological advances, and 
transportational improvements, the principles and initiatives of the Parenting Institute 
will be expressed and disseminated for adoption in whole or in part by respective 
individuals and groups globally.  At the very least, the effectuation of the plan for the 
design and development of the Parenting Institute at Grace Missionary Baptist Church 
and in Washington Park is an opportunity to start an international discussion and 





 The commonsensical yet comprehensive approach to the design and development 
of the Parenting Institute highlights the importance of properly using existing resources 
in the resolution of longstanding problems.   In the presence of adversity, distressed 
individuals oftentimes disregard obvious solutions or fail to combine and use principles 
from different sources to improve their circumstances.  The scriptural and theological 
principles, which undergird this endeavor, are proven but oftentimes forgotten, 
depreciated, or underutilized in the social, political, and economic progression of people.  
As mentioned here, the Holy Bible provides doctrine in the use of prudent parenting to 
improve the circumstances of people regardless of their adherence to Christianity or not.  
In the same way, black liberation theology, practical theology, and black practical 
theology propose the use of action as a means of religious expression to achieve the 
sustainability of people.  For these reasons, the Parenting Institute and its guiding 
principles will help individuals understand that positive parenting has favorable impacts 
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